Horatius Bonar

"I am not satisfied with my faith," says one. NO, of course you aren't; nor will you ever be, at least I hope not! The Bible does not say, "Therefore being satisfied with our faith we have peace with God;" it says, "being justified by faith, we have peace with God." 

"I am not satisfied with my repentance." That is wonderful! What would you do with your repentance if you were satisfied with it? Would you bring it to God instead of the blood? Oh, what pride and self-righteousness must be in any person who is satisfied with his repentance and faith! That person could never find true peace, for such a refuge of lies must fall. 

"I am not satisfied with my love." What? Did you expect, on this earth, to be satisfied with any grace found in you? Was it your love for Christ or His love for you that gave you peace at first? 

Now then, there is but one thing with which Almighty God is satisfied—entirely satisfied—and that is THE PERSON AND WORK OF HIS SON! It is with Christ that we must be satisfied, not with ourselves, nor anything about us! When we cease from ALL our labors, and ALL our righteousness, and ENTER INTO HIS REST, pardon and peace will come without delay.

Sovereign Grace

Man's entire apostasy and death in sin, so that he cannot save himself, and God's entire supremacy, so that He saves whom He will, are doctrines exceedingly distasteful to human pride. But they are Scriptural. Why was one thief saved and the other lost? "Even so Father for so it seemed good in Thy sight." (MT 11:25-27). God was not bound to save the one and He had power enough to have saved the other, and neither could save himself. What made the difference? The Sovereign Grace of God!

I CAN'T LET GO 
Horatius Bonar



THE vessel was pretty high out of the water, and there was no ladder, either of rope or iron, at his side for the poor lad to descend by, so as to reach the boat which lay below. 

The lad looked over and saw his position. There was the boat, and here was the slowly sinking vessel. He heard shouts to him from below; he saw some five or six stout men waiting to catch him; but he could not make up his mind to quit his hold. 

He saw the swell of the sea, as it heaved the boat up and down; he observed too, the distance between himself and his deliverers below; and his heart failed him. What if he should miss the boat, and drop into the sea, instead of the stretched-out arms underneath? He clung to the rope with all his might, and made as though he would go back into the vessel. But the shouts came up again, "Let go the rope!" He dared not go back, and he was afraid to let himself drop. So he clung to the rope as if it were his only safety. Again the shouts were heard, "Let go!" His answer was, "I can't let go." 

At last, as the danger increased, the loud but kindly voices from below overcame his fear and distrust. He did "let go"; and without an effort dropped into the strong arms which were waiting to receive him. He was safe; and as he realized his safety, he could not help smiling at his own folly in refusing to let go, and in saying, as his reason for not letting go, that he could not. 

"I can't believe in Christ," is the complaint we often hear from the inquiring. What does it mean? Are those who make it in earnest? Have they considered what they say? Are they not exactly like the poor lad hanging over the steamer's side and crying "I can't let go?" If he had had confidence in the boat below and in the men below, would he have remained in this strange position and uttering this strange cry? Had he not more confidence in the rope to which he clung than in the boat which lay ready to receive him? He saw there was danger, or he would not have grasped the rope; but he had the feeling that there was less danger in clinging to the rope than in dropping into the boat. So he continued to cling with all his might to that which could not save. If his safety had depended upon his grasping it, the cry, "I can't hold any longer, my strength is gone," would have been most natural and intelligible; but, when his safety depended upon his ceasing to cling to that which could not save, and simply drop into that which could save, the cry was foolish and untrue. 

So is it with the complaint of the anxious to which we have referred. They do not see the open door of the ark, the stretched-out arms of the Deliverer. It is that Deliverer who cries to them, "Let go; I am waiting with open arms to receive you." But they seem to think that He is commanding them to do some great thing, to put forth some prodigious exertion of their own strength; and so they reply to all His messages of grace, "I can't, I can't!" He sees them clinging to self with all their might; and He says, "Let go, let go"; but they reply, "We can't!" Is not this folly? Is it not a rejection of His finished work? 

Suppose, when Jesus called to Zaccheus to come down from his sycamore, the publican had replied, "I can't!" What would he have meant? Had the Lord bidden him climb the tree, he might have said, perhaps, "I can't!" but when Christ says "Come down!" the excuse would have been absurd. 

Suppose when the father, in receiving back the prodigal, had said, "Go into the house, and get the best robe and put it on and come to me," there might have been some meaning in the son's saying, "I can't!" But when the father says to the servants, "Bring forth the best robe and put it on him," such an excuse would have been absurd, and would only have betrayed the son's unwillingness to receive the robe at all. For the father leaves nothing for the son to do; all he desires is that he should receive; and it is as if he had said, "Allow me to clothe you; allow me to put the best robe upon you." He undertakes for everything; for the putting on the robe as well as for the robe itself. 

That which many call the difficulty of believing is the essence of self-righteousness. Yes; it is this that lies at the root of, or rather is the root of, this difficulty. Men cling to self as the lad clung to the rope; they will not let it go; and they cry all the while that they can't. 

I admit the difficulty. It is a root of bitterness. But it is far deeper than many think. It is far worse and more serious than those who speak of it will admit. It is man's determined self-righteousness that really constitutes the difficulty. He is unwilling to let this go; and he says, "I can't!" to cover over the guilt of the "I won't!" 

Deep down in man's depraved being lies this awful evil, which only God can remove, this determination not to give up self. He deceives himself sadly in this matter, in order to cover his guilt and to pass the blame of his unbelief on God. He holds that he has some great thing to do: though God has declared a hundred times over that the great thing is done! He wants to do the great thing, and to get the credit of doing it; and because God has declared that the great thing is done, "once for all," never to be done again, he retires into himself, and tries to get up another great thing within himself, by the right doing of which he will please God and satisfy his own conscience. Acceptance of the great thing done is what God presses on him as altogether and absolutely sufficient for his salvation and his peace. But this he shrinks from. He things he must wait, and work, and struggle, and weep before he is in a fit state for accepting; and therefore it is that he replies to all the messages from the "ambassadors of peace," "I can't." He won't do that which God wishes him to do; he substitutes something else of his own, some process of preparation for acceptance: and because he finds he makes no progress in this work of "voluntary humility," he says, "I can't!" 

God brings him face to face with the cross, saying, "Look and live!" But he thinks this too simple, and he turns away seeking for something to do! God sets the fountain before him, and says, "Wash." He says, "I cannot," and turns away to something else. God brings him the best robe, the righteousness of the Righteous One, and offers to put it on. But this is too simple. It leaves nothing for him to do--nothing but to be clothed by another's hand in another's raiment. And so, in pretended humility, he postpones the acceptance of the robe, under the plea that he cannot put it on! God brings him face to face with His free love, and says, "Take this and be at rest." But as this still takes for granted that the great thing is done, in virtue of which this free love is to flow into the sinner, and that God now wants him simply to recognize this great work and its completeness, in order to his acceptance, he hesitates or turns wholly from the Divine proposal, refusing to let the love flow in, just because it is so absolutely free! He resembles the Syrian general whom Elisha told to wash in Jordan that his leprosy might be healed. "Naaman was wroth, and went away, and said, Behold, I thought, He will surely come out to me, and stand, and call on the name of the LORD his God, and strike his hand over the place, and recover the leper. Are not Abana and Pharpar, rivers of Damascus, better than all the waters of Israel? May I not wash in them, and be clean? So he turned and went away in a rage" (2 Kings 5:11,12). And may we not address him in the words of the servants on that occasion: "If the prophet had bid thee do some great thing, wouldest thou not have done it? how much rather then, when he saith to thee, Wash, and be clean?" 

The simplicity of the gospel, however, does not lessen man's depravity, nor supersede the necessity for the power of the Holy Ghost. It is in reference to this free gospel that man's "evil heart of unbelief" has always exhibited itself most strongly. The gospel is simple, faith is simple, the Word is simple, the way is simple, the cross is simple; but man's heart is wholly set against these. He resists and refuses. He prefers some way of his own, and he casts the blame of his own evil upon God. 

Hence the need for the Holy Spirit, by whose hand the Almighty works upon the human soul in ways so unseen and simple that, when the man has at length believed, he wonders how he could so long have stood aloof and resisted such a gospel. To disarm the enmity, to remove the hardness, to open the eye, and to renew the will, the Spirit operates. "The wind bloweth where it listeth," and we cannot "tell whence it cometh, and whither it goeth: so is every one that is born of the Spirit." 

It is man's deep depravity and total alienation from God that makes the power of the Almighty Spirit indispensable for his renewal. But it is of great importance that he should not be allowed to make use of that depravity as an excuse for not returning to God, or to abuse the doctrine of the Spirit's work by making it a reason for cleaving to self, and refusing to believe the gospel; as if he were more willing to be wrought upon than the Spirit is to work, or as if he wanted to believe, but the Spirit would not help him. 

It was man's guilt that rendered the cross necessary; for it that guilt remained unremoved, all else would be vain. To be under condemnation would be to be shut out of the kingdom for ever. To have the Judge of all against him in the great day would be certain doom. The cross has come to lift off that guilt from us, and to lay it upon another; upon Him who is able to bear it all; upon Him who is mighty to save. That which should have come upon the sinner has come upon Him, that the sinner might go free. The Judge is satisfied with the work done on Calvary, and asks no more: and when the sinner is brought by the Holy Spirit to be satisfied with that which has satisfied the Judge, the chains that bound the burden to his shoulders snap, and the burden falls, to disappear for ever–buried in the grave of the Substitute, from which it cannot rise. 

Kristus døde for de ugudelige

”Herren så at menneskenes ondskap var stor på jorden, og at alle tanker og hensikter i deres hjerter var onde hele dagen” (1 Mos. 6,5).

Det guddommelige vitnesbyrd hva mennesket angår er, - at han er en synder. Gud vitner imot ham, - ikke for ham – og stadfester at ”det er ikke én rettferdig, ikke en eneste,” – at det er ” ingen som gjør godt,” – ingen ”som er forstandig,” – ingen som i det hele tatt søker etter Gud, og enda mer, ingen som elsker Ham (Slm. 14,1-3; Rom. 3,10-12). Gud taler om mennesket vennlig, men alvorlig – som en lengter etter et tapt barn, likevel som en som ikke vil inngå noe kompromiss med synd, og ikke vil ”på noen måte frigi den skyldige.”

Han erklærer mennesket å være en tapt en, en villfarende, en opprører, en “Gudshater” (Rom. 1,30) – ikke en synder nå og da, men en synder alltid, - ikke en synder for en del, med mange gode sider ved seg. – men helt og fullt en synder, uten noen kompanserende godhet, - ond av hjerte så vel som av liv, ”død i synder og overtredelser” (Ef. 2,1) – en misdeder, og derfor under fordømmelse – en fiende av Gud, og derfor ”under vrede” – en overtreder av den rettferdige lov, og derfor under ”lovens forbannelse” (Gal. 3,10). Synderen utfører ikke bare synd, men han bærer den omkring med seg, som sitt annet jeg – han er et legeme eller en masse av synd (Rom. 6,6), et ”dødens legeme” (Rom.7,24),  underkastet, ikke Guds lov, men ”syndens lov” Rom. 7,23).

Det er en annen og enda verre anklage imot ham. Han tror ikke på Guds Sønns navn, og heller ikke elsker han Guds Kristus. Dette er hans synd over synder. At hans hjerte ikke er rett for Gud er den første anklage imot ham. At hans hjerte ikke er rett for Guds Sønn er den annen.  Og det er den siste som er den ”kronende,” knusende synd, som bærer med seg en mer forferdelig fordømmelse enn alle andre synder til sammen.

“Den som ikke tror er allerede dømt, fordi han ikke har trodd på Guds enbårne Sønns navn” (Joh. 3,18). ”Den som ikke tror Gud, har gjort Ham til en løgner, fordi han ikke har trodd det vitnesbyrd Gud har vitnet om sin Sønn” (1 Joh. 5,10). ”Den som ikke tror skal bli fordømt” (Mrk. 16,16).Derfor er vantro den første synd Den Hellige Ånd overbeviser om – ”når Han (Den Hellige Ånd) kommer, skal Han overbevise verden om synd… Om synd, fordi de ikke tror på meg” (Joh. 16,8-9).

Mennesket behøver ikke forsøke å si et godt ord om seg selv, til eget forsvar, eller hevde ”ikke skyldig,” med mindre han kan vise at han elsker, og alltid har elsket Gud, av hele sitt og sjel.. Hvis han i sannhet kan si det, er han i orden, han er ikke en synder, og trenger ingen forlatelse. Han vil finne sin vei til riket, uten korset og uten frelseren.

Men, om han ikke kan si dette, og “hans munn er lukket,” og han er “skyldig innfor Gud. Hvor gunstig et godt ytre liv enn måtte få ham og andre til å se på hans sak akkurat nå, så vil kjennelsen gå imot fra nå av. Dette er menneskets dag, da menneskets bedømmelse er det fremherskende, - men Guds dag kommer, da saken skal bli prøvd på sitt sanne innhold. Da skal dommer over all jorden gjøre rett, og synderen bli til skamme. Dette er en guddommelig kjennelse, ikke en menneskelig en. Det er Gud, ikke mennesket, som fordømmer – og Gud er ikke et menneske så Han skulle lyve. Dette er Guds vitnesbyrd hva mennesket angår, og vi vet at dette vitnesbyrd er sant. Det er meget om å gjøre for oss å motta det som det, og å akte på det.

“Vend dere til meg og bli frelst, alle jordens ender! For jeg er Gud, og ingen annen” (Jes. 45,22), en ”en rettferdig Gud og en frelser” (v.21). ”Den ugudelige må forlate sin vei og den urettferdige sine tanker og omvende seg til Herren, så skal Han forbarme seg over ham, og til vår Gud, for Han vil gjerne forlate alt” (Jes. 55,7).

Vend ditt øye, troens øye, mot korset og se disse to ting – korsfesterne og den korsfestede. Se korsfesterne, - Guds og Hans Sønns hatere. De er deg selv. Les i dem din egen karakter. Se den korsfestede. Det er Gud selv – inkarnert kjærlighet. Det er Ham som skapte deg, Gud åpenbart i kjød, lidende og døende for de ugudelige. Kan du mistenkeliggjøre Hans nåde? Kan du nære onde tanker om Ham? Kan du be om noe mer, for å vekke i deg den fulleste og mest reservasjonsløse tillit? Vil du mistyde den pine og død, - ved enten å si at de ikke betyr nåde, - eller at nåden de vitner om ikke er for deg? Kom i hu det som står skrevet: - - ”På dette har vi lært kjærligheten å kjenne at Han satte sitt liv til for oss (1 Joh. 3,16). ”I dette er kjærligheten, ikke at vi har elsket Gud, men at Han har elsket oss og sendt sin Sønn til soning for våre synder” (1 Joh. 4,10).

GOD'S TESTIMONY CONCERNING MAN 
Horatius Bonar



God knows us. He knows what we are; He knows also what He meant us to be; and upon the difference between these two states He finds his testimony concerning us. 

He is too loving to say anything needlessly severe; too true to say anything untrue; nor can He have any motive to misrepresent us; for He loves to tell of the good, not of the evil, that may be found in any of the works of His hands. He declared them "good," "very good," at first; and if He does not do so now, it is not because He would not, but because He cannot; for "all flesh has corrupted its way upon the earth," (Gen. 6:12). 

(1) God's testimony concerning man is, that he is a sinner. He bears witness against him, not for him, and testifies that "there is none righteous, no, not one;" that there is "none that doeth good;" none "that understandeth;" none that even seeketh after God, and still more none that loveth Him. (Psa. 14:1-3; Rom. 3-10-12) God speaks of man kindly, but severely; as one yearning over a lost child, yet as one who will make no terms with sin, and will "by no means clear the guilty'." He declares man to be a lost one, a stray one, a rebel, nay a "HATER of God," (Rom. 1:30); not a sinner occasionally, but a sinner always; not a sinner in part with many good things about him; but wholly a sinner, with no compensating goodness; evil in heart as well as life, "dead in trespasses and sins," (Eph. 2:1); an evil doer, and therefore under condemnation; an enemy of God, and therefore "under wrath;" a breaker of the righteous law, and therefore under "the curse of the law," (Gal. 3:10).

Man has fallen! Not this man or that man, but the whole race. In Adam all have sinned; in Adam all have died. It is not that a few leaves have faded or been shaken down, but the tree has become corrupt, root and branch. The "flesh," or "old man" – that is, each man as he is born into the world, a son of man, a fragment of humanity, a unit in Adam's fallen body, – is "corrupt." He not merely brings forth sin, but he carries it about with him, as his second self; nay, he is a "body" or mass of sin (Rom. 6:6), a "body of death" (Rom. 7:24), subject not to the law of God, but to "the law of sin," (Rom. 7:23). The Jew, educated under the most perfect of laws, and in the most favourable circumstances, was the best type of humanity, – of civilized, polished, educated humanity; the best specimen of the first Adam's sons; yet God's testimony concerning him is that he is "under sin," that he has gone astray, and that he has "come short of the glory of God." 

The outer life of a man is not the man, just as the paint on a piece of timber is not the timber, and as the green moss upon the hard rock is not the rock itself. The picture of a man is not the man; it is but a skillful arrangement of colors which look like the man. So it is the bearing of the soul toward God that is the true state of the man. The man that loves God with all his heart is in a right state; the man that does not love Him thus is in a wrong one. He is a sinner; because his heart is not right with God. He may think his life a good one, and others may think the same; but God counts him guilty, worthy of death and hell. The outward good can not make up for the inward evil. The good deeds to his fellow-men cannot be set off against his bad thoughts of God. And he must be full of these bad thoughts so long as he does not love this infinitely loveable and infinitely glorious Being with all his strength. 

(2) God's testimony then concerning man is, that he does not love God with all his heart; nay, that he does not love Him at all. Not to love our neighbor is sin; not to love a parent is greater sin; but not to love God, our divine parent, is greater sin still.

Man need not try to say a good word for himself, or to plead "not guilty," unless he can show that he loves, and has always loved God with his whole heart and soul. If he can truly say this, he is all right, he is not a sinner, and does not need pardon. He will find his way to the kingdom without the cross and without a Saviour. But, if he cannot say this, "his mouth is stopped," and he is "guilty before God." However favourably a good outward life may dispose himself and others to look upon his case just now, the verdict will go against him hereafter. This is man's day, when man's judgments prevail; but God's day is coming, when the case shall be strictly tried upon its real merits. Then the judge of all the earth shall do right, and the sinner be put to shame. 

(3) There is another and yet worse charge against him. He does not believe on the name of the Son of God, nor love the Christ of God. This is his sin of sins. That his heart is not right with God is the first charge against him. That his heart is not right with the Son of God is the second. And it is this second that is the crowning, crushing sin, carrying with it more terrible damnation than all other sins together. "He that believeth not is condemned already; because he hath not believed in the name of the only begotten Son of God," John 3:18). "He that believeth not God, hath made him a liar; because he believeth not the record which God gave of his Son," (I John 5:10). "He that believeth not shall be damned," (Mark 16:16). Hence it was that the apostles preached "repentance toward God, and faith toward our Lord Jesus Christ," (Acts 20:21). And hence it is that the first sin which the Holy Spirit brings home to a man is unbelief; "when he is come he will reprove the world of sin, because they believe not on me," John 16:8, 9),

Such is God's condemnation of man. Of this the whole Bible is full. That great love of God which His word reveals is based on this condemnation. It is love to the condemned. God's testimony to His own grace has no meaning, save as resting on or taking for granted His testimony to man's guilt and ruin. Nor is it against man as merely a being morally diseased or sadly unfortunate that he testifies; but as guilty of death, under wrath, sentenced to the eternal curse; for that crime of crimes, a heart not right with God, and not true to His Incarnate Son. 

This is a divine verdict, not a human one. It is God, not man, who condemns, and God is not a man that He should lie. This is God's testimony concerning man, and we know that this witness is true.

About Saving Faith

by Horatius Bonar

With a weak faith and a fearful heart, many a sinner stands before the Lord. It is not the strength of our faith, but the perfection of Christ's sacrifice that saves! No feebleness of faith, nor dimness of eye, no trembling of hand can change the efficacy of Christ's blood. The strength of our faith can add nothing to it, nor can the weakness of our faith take anything from Him. Faith (weak or strong) still reads the promise, "the blood of Jesus Christ His Son cleanses us from all sin." If at times my eye is so dim that I cannot read these words, through blinding tears or bewildering trials, faith rests itself on the certain knowledge of the fact that THE PROMISE IS THERE, and the blood of Christ remains in all its power and suitableness upon the altar, unchanged and unaffected. God says that the believer is justified. What God hath joined together, let not man put asunder.

Unbelief

by Horatius Bonar

In all unbelief there are these two things: a good opinion of one's self and a bad opinion of God. Man's good opinion of himself makes him think it quite possible to win God's favor by his own religious performances; and his bad opinion of God makes him unwilling and afraid to put his case wholly into God's hands. The object of the Holy Spirit's work (in convincing of sin) is to alter the sinner's opinion of himself and so to reduce his estimate of his own character that he shall think of himself as God does, and so cease to suppose it possible that he can be justified by any excellency of his own. The Spirit then alters his evil opinion of God, so as to make him see that the God with whom he really has to do is the God of all grace!

"MY PEACE I GIVE UNTO YOU" John 14:27 

          The result of our "receiving Him," or "believing on his name," is to bring us into that same state of conscience and that same kind of peace which He who knew no sin possessed. Our vessels are indeed small, and can contain little. His was large and could contain much. But the kind, or quality of that peace which fills them is the same. He has made peace by the blood of His cross. Indeed, He is our peace. And as soon as we come to know this and take Him as our peace, we are made partakers not merely of peace, but of that which He here calls, "my peace!" 

A GOOD OPINION AND A BAD ONE 

         In all unbelief there are these two things -- a good opinion of one's self and a bad opinion of God. Man's good opinion of himself makes him think it quite possible to win God's favor by his own religious performances; his bad opinion of God makes him unwilling and afraid to put his case wholly into His hands. The object of the Holy Spirit's work (in convincing of sin) is to alter the man's (sinner's) opinion of himself and so to reduce his estimate of his own character that he should think of himself as God does, and so cease to suppose it possible that he can be justified by any excellency of his own. The Spirit then alters his evil opinion of God, so as to make him see that the God with whom he has to do is really the God of all grace. 

NO WORK OF MINE
          Have I then no work to work in this great matter of my pardon? None. What work canst thou work? What work of thine can buy forgiveness or make thee fit for the Divine favor? What work has God bidden thee work in order to obtain salvation? None. His Word is very plain and easy to be understood, "To him that worketh not, but believeth in Him that justifieth the ungodly, his faith is counted for righteousness" (Rom. 4:5). There is but one work by which a man can be saved. That work is not thine, but the work of the Son of God. That work is finished.

CONSIDER HIS LOVE AND GRACE

          Turn your eye, the eye of faith, to the cross and see these two things - the crucifiers and the Crucified. See the crucifiers, the haters of God and of His Son. They are yourself. Read in them your own character. See the Crucified. It is God Himself; incarnate love. It is He who made you, God manifest in flesh, suffering, dying for the ungodly. Can you suspect His grace? Can you cherish evil thoughts of Him? Can you ask anything further, to awaken in you the fullest and most unreserved confidence? Will you misinterpret that agony and death, by saying either that they do not mean grace, or that the grace which they mean is not for you? Call to mind that which is written - "Hereby perceive we the love of God, that he laid down his life for us" (I John 3:16). "Herein is love, not that we loved God, but that he loved us, and sent his son to be the propitiation for our sins" (I John 4:10).

CHRIST THE WISDOM OF GOD
            Christ is the wisdom of God; and in the knowledge of this Christ there is wisdom for you. Not wisdom only, but life, forgiveness, peace, glory, and an endless kingdom! Study Him! Acquaint yourself with Him! Whatever you are ignorant of, be not ignorant of Him. Whatever you overlook, overlook not Him.What ever you lose, lose not Him. To gain Him is to gain eternal life, to gain a kingdom, to gain everlasting blessedness. To lose Him is to lose your soul, to lose God, to lose God's favor, to lose God's heaven, to lose the eternal crown! O my friend and fellow-man, I charge thee, and again I charge thee, whatever you lose, lose not Him. Thou canst not afford such a loss,such an infinite, eternal loss, a loss for which there can be no compensation,hereor hereafter. Other losses may be heavy, but they are light compared with this-only the loss of a grain of sand when compared with a mine of gold. Other losses may be protracted for years, but this is forever.             Christ is the wisdom of God; and in the knowledge of this Christ there is wisdom for you. Not wisdom only, but life, forgiveness, peace, glory, and an endless kingdom! Study Him! Acquaint yourself with Him! Whatever you are ignorant of, be not ignorant of Him. Whatever you overlook, overlook not Him.What ever you lose, lose not Him. To gain Him is to gain eternal life, to gain a kingdom, to gain everlasting blessedness. To lose Him is to lose your soul, to lose God, to lose God's favor, to lose God's heaven, to lose the eternal crown! O my friend and fellow-man, I charge thee, and again I charge thee, whatever you lose, lose not Him. Thou canst not afford such a loss,such an infinite, eternal loss, a loss for which there can be no compensation,hereor hereafter. Other losses may be heavy, but they are light compared with this-only the loss of a grain of sand when compared with a mine of gold. Other losses may be protracted for years, but this is forever. 
SAVED BY A PERFECT LAW 
              It is by a perfect law that we are saved; else it would be an unholy salvation.  It is by a perfect law, fulfilled in every "jot and tittle" that we are saved; else it would be an unrighteous salvation.  The Son of God has kept the law for us.  He has magnified it and made it honorable, and thus we have a holy and righteous salvation.  Though above law in Himself, He was made "under the law" (Gal. 4:4) for us.  And by the vicarious law keeping of His spotless life, as well as by endurance unto death of that law's awful penalties, we are redeemed from the curse of the law.  "Christ is the end (the fulfilling and exhausting) of the law for righteousness to everyone that believeth,"  Romans 10:4.  For Christ is not a helper, but a Savior. He has not come to enable us to save ourselves by keeping a mitigated law, but to keep the unmitigated law in our stead, that the law might have no claim for penalty upon any sinner who will only consent to be indebted to the law-keeping and law-magnifying life and death of the Divine Surety.              It is by a perfect law that we are saved; else it would be an unholy salvation.  It is by a perfect law, fulfilled in every "jot and tittle" that we are saved; else it would be an unrighteous salvation.  The Son of God has kept the law for us.  He has magnified it and made it honorable, and thus we have a holy and righteous salvation.  Though above law in Himself, He was made "under the law" (Gal. 4:4) for us.  And by the vicarious law keeping of His spotless life, as well as by endurance unto death of that law's awful penalties, we are redeemed from the curse of the law.  "Christ is the end (the fulfilling and exhausting) of the law for righteousness to everyone that believeth,"  Romans 10:4.  For Christ is not a helper, but a Savior. He has not come to enable us to save ourselves by keeping a mitigated law, but to keep the unmitigated law in our stead, that the law might have no claim for penalty upon any sinner who will only consent to be indebted to the law-keeping and law-magnifying life and death of the Divine Surety. 
GRACE FROM FIRST TO LAST 
Grace has come the whole length of a sinner's distance from God. His grace did not wait until we sought it ere it came forth; grace came unbidden and undesired. Grace did not wait till some of the distance had been removed or some of the hindrances surmounted by the sinner himself; grace traversed the whole distance itself and leveled every barrier. Grace burst forth spontaneously from the bosom of eternal love and rested not until it had removed every impediment and found its way to the sinner's side, swelling round him in full flow. Grace does away the distance between the sinner and God, which sin had created. Grace meets the sinner on the spot where he stands; grace approaches him just as he is. Grace does not wait till there is something to attract it nor till a good reason is found in the sinner for its flowing to him. No! Grace asks NO RECOMPENSE AFTERWARDS, just as grace seeks NO RECOMMENDATION BEFORE! It was free, sovereign grace when it first thought of the sinner; it was free grace when it found and laid hold of him; and it is free grace when it hands him up into glory.
NOT FAITH, BUT CHRIST 
by Horatius Bonar 
(1808-1889) 
OUR justification is the direct result of our believing the gospel; our knowledge of our own justification comes from believing God’s promise of justification to every one who believes these glad tidings. For there is not only the divine testimony, but there is the promise annexed to it, assuring eternal life to everyone who receives that testimony. There is first, then, a believed gospel, and then there is a believed promise. The latter is the “appropriation,” as it is called, which, after all, is nothing but the acceptance of the promise which is everywhere coupled with the gospel message. The believed gospel saves; but it is the believed  promise that assures us of this salvation. 

Yet, after all, faith is not our righteousness. It is accounted to us in order to righteousness (Rom 4:5, GREEK), but not as righteousness; for in that case it would be a work like any other doing of man, and as such would be incompatible with the righteousness of the Son of God; the “righteousness which is by faith.” Faith connects us with the righteousness, and is therefore totally distinct from it. To confound the one with the other is to subvert the whole gospel of the grace of God. Our act of faith must ever be a separate thing from that which we believe. 

God reckons the believing man as having done all righteousness, though he has not done any, and though his faith is not righteousness. In this sense it is that faith is counted to us for, or in order to, righteousness,—and that we are “justified by faith.” Faith does not justify as a work, or as a moral act, or a piece of goodness, nor as a gift of the Spirit, but simply because it is the bond between us and the Substitute; a very slender bond in one sense, but strong as iron in another. The work of Christ for us is the object of faith; the Spirit’s work in us is that which produces this faith: it is out of the former, not of the latter, that our peace and justification come. Without the touch of the rod the water would not have gushed forth; yet it was the rock and not the rod, that contained the water. 

The bringer of the sacrifice into the tabernacle was to lay his hand upon the head of the sheep or the bullock, otherwise the offering would not have been accepted for him. But the laying on of his hand was not the same as the victim on which it was laid. The serpent-bitten Israelite was to look at the uplifted serpent of brass in order to be healed. But his looking was not the brazen serpent. We may say it was his looking that healed him, just as the Lord said, “lily faith hath saved thee”; but this is figurative language. It was not his act of looking that healed him, but the object to which he locked. So faith is not ourrighteousness: it merely knits us to the righteous One, and makes us partakers of His righteousness. By a natural figure of speech, faith is often magnified into something great; whereas it is really nothing but our consenting to be saved by another~ its supposed magnitude is derived from the greatness of the object which it grasps, the excellence of the righteousness which it accepts. Its preciousness is not its own, but the preciousness of Him to whom it links us.

Faith is not our physician; it only brings us to the Physician. It is not even our medicine; it only administers the medicine, divinely prepared by Him who “healeth all our diseases.” In all our believing, let us remember God’s word to Israel: “I am Jehovah, that healeth thee” (Exod. 14:26). Our faith is but our touching Jesus; and what is even this, in reality, but His touching us? 

Faith is not our saviour. It was not faith that was born at Bethlehem and died on Golgotha for us. It was not faith that loved us, and gave itself for us; that bore our sins in its own body on the tree; that died and rose again for our sins. Faith is one thing, the Saviour is another. Faith is one thing, and the cross is another. Let us not confound them, nor ascribe to a poor, imperfect act of man, that which belongs exclusively to the Son of the Living God. 

Faith is not perfection. Yet only by perfection can we be saved; either our own or another’s. That which is imperfect cannot justify, and an imperfect faith could not in any sense be a righteousness. If it is to justify, it must be perfect. It must be like “the Lamb, without blemish and without spot” An imperfect faith may connect us with the perfection of another; but it cannot of itself do aught for us, either in protecting us from wrath or securing the divine acquittal. All faith here is imperfect; and our security is this, that it matters not how poor or weak our faith maybe: if it touches the perfect One, all is well. The touch draws out the virtue that is in Him, and we are saved. The slightest imperfection in our faith, if faith were our righteousness, would be fatal to every hope. But the imperfection of our faith, however great, if faith be but the approximation or contact between us and the fulness of the Substitute, is no hindrance to our participation of His righteousness. God has asked and provided a perfect righteousness; He nowhere asks nor expects a perfect faith. An earthenware pitcher can convey water to a traveller’s thirsty lips as well as one of gold; nay, a broken vessel, even if there be but “a sherd to take water from the pit” (Isa 30:14), will suffice. So a feeble, very feeble faith, will connect us with the righteousness of the Son of God; the faith, perhaps, that can only cry, “Lord, I believe; help mine unbelief.” 

Faith is not satisfaction to God. In no sense and in no aspect can faith be said to satisfy God, or to satisfy the law. Yet if it is to be our righteousness, it must satisfy. Being imperfect, it cannot satisfy; being human, it cannot satisfy, even though it were perfect That which satisfies must be capable of bearing our guilt; and that which bears our guilt must be not only perfect, but divine. It is a sin-bearer that we need, and our faith cannot be a sin-bearer. Faith can expiate no guilt; can accomplish no propitiation; can pay no penalty; can wash away no stain; can provide no righteousness. It brings us to the cross, where there is expiation, and propitiation, and payment, and cleansing, and righteousness; but in itself it has no merit and no virtue. 

Faith is not Christ, nor the cross of Christ. Faith is not the blood, nor the sacrifice; it is not the altar, nor the laver, nor the mercy-seat, nor the incense. It does not work, but accepts a work done ages ago; it does not wash, but leads us to the fountain opened for sin and uncleanness. It does not create; it merely links us to that new thing which was created when the “everlasting righteousness” was brought in (Dan 9:24). 

And as faith goes on, so it continues; always the beggar’s outstretched hand, never the rich man’s gold; always the cable, never the anchor, the knocker, not the door, or the palace, or the table; the handmaid, not the mistress; the lattice which lets in the light, not the sun. 

Without worthiness in itself, it knits us to the infinite worthiness of Him in whom the Father delights; and so knitting us, presents us perfect in the perfection of another. Though it is not the foundation laid in Zion, it brings us to that foundation, and keeps us there, “grounded and settled” (Col 1:23), that we may not be moved away from the hope of the gospel. Though it is not “the gospel,” the “glad tidings,” it receives these good news as God’s eternal verities, and bids the soul rejoice in them; though it is not the burnt-offering, it stands still and gazes on the ascending flame, which assures us that the wrath which should have consumed the sinner has fallen upon the Substitute. 

Though faith is not “the righteousness,” it is the tie between it and us. It realizes our present standing before God in the excellency of His own Son; and it tells us that our eternal standing, in the ages to come, is in the same excellency, and depends on the perpetuity of that righteousness which can never change. For never shall we put off that Christ whom we put on when we believed (Rom 12:14; Gal 3:27). This divine raiment is “to everlasting.” It waxes not old, it cannot be rent, and its beauty fadeth not away.

Nor does faith lead us away from that cross to which at first it led us. Some in our day speak as if we soon got beyond the cross, and might leave it behind; that the cross having done all it could do for us when first we came under its shadow, we may quit it and go forward; that to remain always at the cross is to be babes, not men. 

But what is the cross? It is not the mere wooden pole, or some imitation of it, such as Romanists use. These we may safely leave behind us. We need not pitch our tent upon the literal Golgotha, or in Joseph’s garden. But the great truth which the cross embodies we can no more part with than we can past with life eternal. In this sense, to turn our back upon the cross is to turn our back upon Christ crucified,—to give up our connection with the Lamb that was slain. The truth is, that all that Christ did and suffered, from the manger to the tomb, forms one glorious whole, no part of which shall ever become needless or obsolete; no past of which can ever leave without forsaking the whole. I am always at the manger, and yet I know that mere incarnation cannot save; always at Gethsemane, and yet I believe that its agony was not the finished work; always at the cross, with my face toward it, and my eye on the crucified One, and yet I am persuaded that the sacrifice there was completed once for all; always looking into the grave, though I rejoice that it is empty, and that “He is not here, but is risen”; always resting (with the angel) on the stone that was rolled away, and handling the grave-clothes, and realizing a risen Christ, nay, an ascended and interceding Lord, yet on no pretext whatever leaving any part of my Lord’s life or death behind me, but unceasingly keeping up my connection with Him, as born, living, dying, buried, and rising again, and drawing out from each part some new blessing every day and hour. 

Man, in his natural spirit of self-justifying legalism, has tried to get away from the cross of Christ and its perfection, or to erect another cross instead, or to setup a screen of ornaments between himself and it, or to alter its true meaning into something more congenial to his tastes, or to transfer the virtue of it to some act or performance or feeling of its own. Thus the simplicity of the cross is nullified, and its saving power is denied. For the cross saves completely, or not at all. Our faith does not divide the work of salvation between itself and the cross. It is the acknowledgment that the cross alone saves, and that it saves alone. Faith adds nothing to the cross, nor to its healing virtue. It owns the fulness, and sufficiency, and suitableness of the work done there, and bids the toiling spirit cease from its labours and enter into rest. Faith does not come to Calvary to do anything. It comes to see the glorious spectacle of all things done, and to accept this completion without a misgiving as to its efficacy. It listens to the “It is finished!” of the Sin-bearer, and says, “Amen.” Where faith begins, there labour ends,—labour, I mean, “for” life and pardon. Faith is rest, not toil. It is the giving up all the former weary efforts to do or feel something good, in order to induce God to love and pardon; and the calm reception of the truth so long rejected, that God is not waiting for any such inducements, but loves and pardons of His own goodwill, and is showing that goodwill to any sinner who will come to Him on such a footing, casting away his own performances or goodnesses, and relying implicitly upon the free love of Him who so loved the world that He gave His only-begotten Son. 

Faith is the acknowledgment of the entire absence of all goodness in us, and the recognition of the cross as the substitute for all the want on our part. Faith saves, because it owns the complete salvation of another, and not because it contributes anything to that salvation. There is no dividing or sharing the work between our own belief and Him in whom we believe. The whole work is His, not ours, from the first to last. Faith does not believe in itself, but in the Son of God. Like the beggar, it receives everything, but gives nothing. It consents to be a debtor forever to the free love of God. Its resting-place is the foundation laid in Zion. It rejoices in another, not in itself. Its song is, “Not by works of righteousness which we have done, but by His mercy He saved us.” 

Christ crucified is to be the burden of our preaching, and the substance of our belief, from first to last. At no time in the saint’s life does he cease to need the cross; though at times he may feel that his special need, in spiritual perplexity or the exigency of conflict with evil, may be the incarnation, or the agony in the garden, or the resurrection, or the hope of the promised advent, to be glorified in His saints, and admired in all them that believe. 

But the question is not, “What truths are we to believe?” but, What truths are we to believe FOR JUSTIFICATION? 
That Christ is to come again in glory and in majesty, as Judge and King, is an article of the Christian faith, the disbelief of which would almost lead us to doubt the Christianity of him who disbelieves it. Yet we are not in any sense justified by the second advent of our Lord, but solely by His first. We believe in His ascension, yet our justification is not connected with it. So we believe His resurrection, yet we are not justified by faith in it, but by faith in His death,—that death which made Him at once our propitiation and our righteousness. 

“He was raised again on account of our having been justified” (Rom 4:25) is the clear statement of the word. The resurrection was the visible pledge of a justification already accomplished.

“The power of His resurrection” (Phil 3:10) does not refer to atonement, or pardon, or reconciliation; butte our being renewed in the spirit of our minds, to our being “begotten again unto a living hope, by the resurrection from the dead” (1 Pet 1:3). That which is internal, such as our quickening, our strengthening, our renewing, may be connected with resurrection and resurrection power, but that which is external, such as God’s pardoning, and justifying, and accepting, must be connected with the cross alone. 

The doctrine of our being justified by an infused resurrection-righteousness or, as it is called, justification in arisen Christ, is a clear subversion of the Surety’s work when “He died for our sins, according to the Scriptures,” or when “He washed us from our sins in His own blood,” or when He gave us the robes “washed white in the blood of the Lamb.” 

It is the blood that justifies (Rom 5:9). It is the blood that pacifies the conscience, purging it from dead works to serve the living God (Heb 9:14). It is the blood that emboldens us to enter through the veil into the holiest, and go up to the sprinkled mercy-seal It is the blood that we are to drink for the quenching of our thirst (John 6:55). It is the blood by which we have peace with God (Col 1:20). It is the blood through which we have redemption (Eph 1:7), and by which we are brought nigh (Eph 2:13), by which we are sanctified (Heb 13:12). It is the blood which is the seal of the everlasting covenant (Heb 13:20). It is the blood which cleanses (1 John 1:7), which gives us victory (Rev 12:11), and with which we have communion in the Supper of the Lord (1 Cor 10:16). It is the blood which is the purchase-money or ransom of the church of God (Acts 20:28). 

The blood and the resurrection are very different things; for the blood is death, and the resurrection is life. 

It is remarkable that in the book of Leviticus there is no reference to resurrection in any of the sacrifices. It is death throughout. All that is needed for a sinner’s pardon, and justification, and cleansing, and peace, is there fully set forth in symbol,—and that symbol is death upon the altar. Justification by any kind of infused or inherent righteousness is wholly inconsistent with the services of the tabernacle, most of all justification by an infused, resurrection-righteousness. 

The sacrifices are God’s symbolical exposition of the way of a sinner’s approach and acceptance; and in none of these does resurrection hold any place. If justification be in a risen Christ, then assuredly that way was not revealed to Israel; and the manifold offerings so minutely detailed, did not answer the question: How may man be just with God? nor give to the worshippers of old one hint as to the way by which God was to justify the ungodly. 

“Christ in us, the hope of glory” (Col 1:27), is a well-known and blessed truth; but Christ IN US, our justification, is a ruinous error, leading man away from a crucified Christ—a Christ crucified FOR US. Christ for us is one truth; Christ in us is quite another. The mingling of these two together, or the transposition of them, is the nullifying of the one finished work of the Substitute. Let it be granted that Christ in us is the source of holiness and fruitfulness (John 15:4); but let it never be overlooked that first of all there be Christ FOR US, as our propitiation, our justification, our righteousness. The risen Christ in us, our justification, is a modern theory which subverts the cross. Washing, pardoning, reconciling, justifying, all come from the one work of the cross, not from resurrection. The dying Christ completed the work for us from which all the above benefits flow. The risen Christ but sealed and applied what, three days before, He had done once for all. 

It is somewhat remarkable that in the Lord’s Supper (as in the passover) there is no reference to resurrection. The broken body and the shed blood are the Alpha and Omega of that ordinance. In it we have communion (not with Christ as risen and glorified, but) with the body of Christ and the blood of Christ(1 Cor 10:16), that is, Christ upon the cross. “This do in remembrance of me.” “As oft as ye eat this bread, and drink this cup, ye do show the Lord’s death till He come.” If, after we have been at the cross, we are to pass on and leave it behind us, as no longer needed, seeing we are justified by the risen Christ in us, let those who bold that deadly error say why all reference to resurrection should be excluded from the great feast; and why the death of the Lord should be the one object presented to us at the table. 

“Life in a risen Christ” is another way of expressing the same error. If by this were only meant that resurrection has been made the channel or instrument through which the life and justification are secured for us on and by the cross,—as when the apostle speaks of our being begotten again unto a lively hope by the “resurrection of Christ from the dead,” or when we are said to be “risen with Christ,”—one would not object to the phraseology. But when we find it used as expressive of dissociation of these benefits from the cross, and derivation of them from resurrection soley, then do we condemn it as untrue and antiscriptural. For concerning this ‘life” let us hear the words of the Lord: “The bread that I will give is my flesh, which I will give for the life of the world” (John 6:51), “Except ye eat the flesh of the Son of man, and drink His blood, ye have no life in you. Whoso eateth my flesh, and drinketh my blood, hath eternal life, and I will raise him up at the last day. For my flesh is meat indeed, and my blood is drink indeed. He that eateth my flesh, and drinketh my blood, dwelleth in me, and I in him” (John 6:53-56). This assuredly is not the doctrine of “life in a risen Christ,” or “a risen Christ in us, our justification and life.” I do not enter on the exposition of these verses. I simply cite them.. They bear witness to the cross. They point to the broken body and shed blood as our daily and hourly food, our life-long feast, from which there comes into us the life which the Son of man, by His death, has obtained for us. That flesh is life-imparting, that blood is life-imparting; and this not once, but for evermore. 

It is not incarnation on the one hand, nor is it resurrection on the other, on which we are thus to feed, and out of which this life comes forth; it is that which lies between these two,—death,—the sacrificial death of the Son of God. It is not the personality nor the life-history of the Christ of God which is the special quickener and nourishment of our souls, but the blood-shedding. Not that we are to separate the former from the latter, but still it is on the latter that we are specially to feed, and this all the days of our lives. 

“Christ, our passover, has been sacrificed for us.” Hence we rest, protected by the paschal blood, and feeding on the paschal lamb, with its unleavened bread and bitter herbs, from day to day. “Let us keep the feast” (1 Cor 5:8). Wherever we are, let us keep it. For we carry our passover with us, always ready, always fresh. With girded loins and staff in hand, as wayfarers, we move along, through the rough or the smooth of the wilderness, our face toward the land of promise. 

That paschal lamb is CHRIST CRUCIFIED. As such He is our protection, our pardon, our righteousness, our food, our strength, our peace. Fellowship with Him upon the cross is the secret of a blessed and holy life. 

We feed on that which has passed through the fire; on that which has come from the altar. No other food can quicken or sustain the spiritual life of a believing man. The unbroken body will not suffice; nor will the risen or glorified body avail. The broken body and shed blood of the Son of God form the viands on which we feast; and it is under the shadow of the cross that we sit down to partake of these, and find refreshment for our daily journey, strength for our hourly warfare. His flesh is meat indeed; His blood is drink indeed.

SATISFACTION 
Horatius Bonar
(1808-1889)
Free Church of Scotland



"I am not satisfied with my faith," says one. NO, of course you aren't; nor will you ever be, at least I hope not! The Bible does not say, "Therefore being satisfied with our faith we have peace with God;" it says, "being justified by faith, we have peace with God." 

"I am not satisfied with my repentance." That is wonderful! What would you do with your repentance if you were satisfied with it? Would you bring it to God instead of the blood? Oh, what pride and self-righteousness must be in any person who is satisfied with his repentance and faith! That person could never find true peace, for such a refuge of lies must fall. 

"I am not satisfied with my love." What? Did you expect, on this earth, to be satisfied with any grace found in you? Was it your love for Christ or His love for you that gave you peace at first? 

Now then, there is but one thing with which Almighty God is satisfied—entirely satisfied—and that is THE PERSON AND WORK OF HIS SON! It is with Christ that we must be satisfied, not with ourselves, nor anything about us! When we cease from ALL our labors, and ALL our righteousness, and ENTER INTO HIS REST, pardon and peace will come without delay. 

THE LONG TIME 
Matt. 25:19
Horatius Bonar
(1808-1889)



It is the Lord Jesus Himself who has given us these words in one of His parables. He says: "After a long time the Lord of those servants cometh, and reckoneth with them" (Matt. 25:19). Thus, while in one place He speaks of "the little while," in another He speaks of "the long time." Little, yet great; short, yet long; both are true; and it is this double expression that makes up the full character of man's condition here, as preparing for the great day of the Lord. From the day when the Master left the earth and went up to the Father, to the day when He shall come again in His glory to sit on the awful throne before which all nations shall be gathered, is, in one sense, a long time, as men reckon years and ages. But in another sense, it is but a little while, if we reckon time as God reckons it, and compare it with the vast eternity in which it is to be swallowed up. 

Life is a vapor, and that is little; life is a journey, and that is long. Life is a hand-breadth, and that is little; life is a period of many days, and weeks, and months, and years, and that is long. Life is a post, and that is swift; life is a pilgrimage, and that is slow. Life is like the eagle hastening to his prey; life is a time of sojourning. Life is a weaver's shuttle; life is fourscore years, and once it was well nigh a thousand. 

For some purposes a day is a short time, while for others it is a long time. In some circumstances a year is a short time, while in others it is a very long time. Much depends upon what is to be done in that period, and our ideas of long and short, in such cases, are influenced by the amount of work to be done. "It seemed an age," said a traveller among the Alps, who lay bruised by a fall into a deep cleft of ice, "ere my guides returned from the village, bringing the ropes to pull me up." Yet it was only two hours. But he had measured the time, not by moments or minutes, but by his sufferings and his danger. 

Of an old German peasant the following story is told by a lady who visited him. He had a little garden in which were a few apple trees which were covered with fruit. He amused himself daily with walking through his garden and picking up the apples which dropped. The lady met him one day when he was thus engaged. 

"Don't you weary, my friend," said she, "stooping so often?" 

"No, no," said he, smiling, and offering a handful of ripe fruit. 

"I don't weary," he added: "I'm just waiting, waiting. I think I'm getting ripe now, and I must soon be dropping; and then the Lord will pick me up. Oh," said he, speaking earnestly to the lady, "you are young yet--just in blossom; turn well round to the Sun of Righteousness, that you may ripen well." 

Here was the "long time" of growing and of ripening; not long in one sense, but long in another; long enough to grow and grow; long enough to ripen and ripen. It is of a "long time" like this that the Lord speaks to us in this parable of the servants. 

The Italian poet, imprisoned cruelly in a dark cell, is represented as uttering these mournful words: "Long years, long years." For so they seemed to him in his solitude. And in a like sense we often use the words, "all day long," and "all night long," and also "the whole long year;" and thus the word "long" has acquired a peculiar meaning, expressing not only the real amount of time, but the number of events that have been crowded into the space: as if the trials passed had lengthened out the time. 

It is to this solemn sense of the expression, "After a long time," that we now turn the reader's thoughts. We wish to make him feel the responsibility which is laid upon every man by the "long time" given to us by God to prepare for the coming eternity. 

God will take not one by surprise. He is too just and too pitiful to do so. He warns before He strikes; nay, He gives a thousand warnings, even during the shortest life. Each day is made up of warnings, too plain to be mistaken, too loud to be unheard. No one, in the great day of reckoning, shall be able to say, "I was not told of what was coming; I was hurried off to the judgment-seat, without notice given, or time allowed to make ready." A pilot that runs his vessel upon the rocks at noonday, with his eyes open to see the cliffs, and his ears open to hear the breakers, is without excuse. At St. Abb's Head, on the east coast of Scotland, many a vessel in former years was ship-wrecked when the strong east wind of the German Ocean drove it upon the treacherous lee shore. Some years ago a lighthouse was built and a curious "fog-horn" set up, which in mist, whether by day or night, makes its warning voice to be heard for miles around. No pilot now, who wrecks his vessel on these terrible rocks, can say, "I got no warning that they were so near;" for in the clear night the beacon-light shines out to tell him of danger, and in the thick gray mist the "fog-horn" sounds out its hoarse note to say, "Beware!" 

Thus the light and the voice from heaven are perpetually warning the sons of men, and saying, "Prepare to meet thy God." The warnings of one day or one week, how many! the warnings of a year, how many more! the warnings of a lifetime, how innumerable! No man shall be able to say that he perished unwarned, or that God took him by surprise. The "fog-horn" pealing through the haze sounds dismally, and seems like the voice of one crying in the wilderness, "Flee from the wrath to come;" "Repent, repent;" "Turn ye, turn ye; for why will ye die?" And thus it is that God is each day calling aloud to us, and pointing us from the rocks to the haven of safety in Jesus Christ our Lord,–the one haven which no storm can reach. 

God gives us time enough to turn and live. When a teacher sets a task of a few pages to his scholar, and says, "I give you a week to do it in," he allows him a "long time," for the task is one which might be done in an hour. So, when God says, "Seek ye Me, and ye shall live," or "Acquaint thyself now with God, and be at peace," and gives us a lifetime for this, He is giving us "a long time." We delay, and linger, and loiter: so that year after year passes by, and we are no nearer God than at first. But our delays do not change the long time. We make it a short one by our folly; but it was really long for the thing that was to be done--the single step that was to bring us to Christ and place us beneath the shadow of His cross. For that, there was time enough, even in the shortest life; so that no one can say at last, "I had no time given me to prepare for eternity, and I was hurried to the grave without time to seek the Lord." "I gave her space to repent" (Rev. 2:21), are the warning words addressed to the sinners of Thyatira; and He speaks the same words to us. Space to repent is the message still! Repent is the burden of exhortation, and this He follows up with, "I give you space to repent!" 

This long time is a time of longsuffering. "The Lord is very pitiful, and of tender mercy" (James 5:11). He spares to the uttermost; He yearns over the sinner; He beseeches him, with all the earnestness and sincerity of God, to be reconciled to Himself. He bears refusals, insults, and provocation, hatred, and scorn, and coldness,–not smiting the rejector of His love, nor taking vengeance on His enemies. He is "not easily provoked," but "beareth all things, endureth all things," "not willing that any should perish, but that all should come to repentance" (2 Peter 3:9). He renews each day His offer of pardon, with a longsuffering that seems to know no limit, and with a profound sincerity that is fitted to win the most obdurate and suspicious of the sons of men. "Account that the longsuffering of the Lord is salvation"; for to nothing less than salvation does this longsuffering point! "Why will ye die?" is the urgent question of God to the heedless sinner. Have I not given you time enough to seek and find eternal life? Am I not in earnest in beseeching you to be reconciled to Myself?" 

This long time is man's opportunity. Is pardon to be found? Now is the time! Is eternal life to be obtained? Now is the time! Is heaven to be won? Now is the time! Is the strait gate to be entered and the narrow way to be pursued? Now is the time! Is the immortal soul to be saved, a crown to be received, and a kingdom to be possessed? Is the chain to be broken, the prison to be fled from, the darkness to be exchanged for light, and the everlasting woe to be shunned? Now is the time! This is thy opportunity, O man! Seize it, and use it, ere it pass away for ever! There is danger all around; hell is laying its snares; the storm is gathering; but still there is time. All heaven is shining yonder, full in view; the door is as wide open as the love of God can throw it; the Son of God entreats you; angels beckon you in; the earthly ambassadors beseech you; now is your opportunity;–will you let it slip? Is it such a trifle to lose heaven, to lose your soul, to lose eternal gladness? O man, delay not! 

This long time will end at last. The Master will return, and call His servants to account for the way in which they have spent the time, and used the gifts. The acceptable year of the Lord will end in the day of vengeance: and that vengeance will be real, for it is the vengeance of God. The "long time" allowed us here, to prepare for the great reckoning, will be nothing to the far longer time of the unending eternity,–an eternity of ever deepening darkness, or ever brightening glory. 

All this makes us speak more earnestly, knowing how quickly the "long time" is passing away. Time is closing, life is ending, the Judge is coming; the long time will melt into the "little while"; the "little while" will vanish away, and the everlasting ages will begin. Prepare to meet thy God. Lately, when making alterations in an English church, an old pulpit was found, that had been hidden for long years. It was beautifully carved, and round its upper part these words were cut in the wood, still distinctly legible,–"Lift up thy voice like a trumpet, cry aloud." It is this that we are now doing, that every one to whom this may come may know the danger which lies in front of him, if he be still unreconciled to God. 

There is reconciliation! This is our message, as we stand beneath the cross, and speak to a dying world. There is reconciliation through the blood of the sacrifice! There is peace at the altar where God is standing to receive the sinner. The Son of God has done the mighty work on which reconciliation rests, and by means of which the eternal friendship of God is offered to the oldest and most stubborn of earth's rebels. That word supersedes all others. It is enough! Do not attempt to add to it, or to take from it. Take it for what it is; take it for what God declares it to be, and enter into the purchased peace. It is a righteous peace, built upon the finished work of the Substitute. It tells of that God who "justifies the ungodly," and it tells of that peace-offering by means of which it has become a righteous thing that the ungodly should be justified. It says to each rebel,–All this peace, this friendship, this pardon becomes the certain and present property of everyone who relinquishes his own standing by nature before God in himself, and consents to stand before Him on the footing of another's work, another's sufferings,–the work and the sufferings of the Word made flesh; of Him who, though He was rich, yet for our sakes became poor, that we through His poverty might be rich (2 Cor. 8:9). 

INSTEAD OF ME 
Horatius Bonar
(1808-1889)



Many years ago, I was walking with a friend along the pleasant banks of a Scottish river, in one of the early months of summer, when the trees had just begun to show their fresh verdure and to offer us a shade from the sun. A man in rags came up to us begging. We supplied his wants somewhat, and entered into talk with him. He could not write nor read. He knew nothing of his Bible, and seemed not to care about knowing it. 

"You need to be saved, do you not?" "Oh yes; I suppose I do," he said. "But do you know the way of being saved?" we asked. "I dare say I do," was the reply. "How, then, do you expect this?" "I have not been a very bad man; and am doing as many good works as I can." "But are your good works good enough to take you to heaven?" we asked. "I think so; and I am doing my best." "Do you not know any good works better than your own?" "I know about the good works of the saints; but how am I to get them?" he asked. "Do you know of no good works better than those of the saints?" "I don't think there can be any better," he said. "Are not the works of the Lord Jesus Christ better than the works of the saints?" "Of course they are; but of what use are they to me?" "They may be of great use to us, if we believe what God has told us about them." "How is that?" "If God is willing to take these works of Christ instead of yours, would not that do?" "Yes, that it would. But will He?" "Yes," we replied, "He will. For this is just what He has told us; He is willing to take all that Christ has done and suffered instead of what you could do or suffer; and to give you what Christ has deserved instead of what you have deserved." 

"Is that really the case? Is God willing to put Christ instead of me?" "Yes, He certainly is," we said. "But have I no good works to do myself?" "Plenty," we responded, "but not to buy pardon with them. You are to take what Christ did as the price to be paid for your pardon; and then, having thus got a free pardon, you will work for Him who pardons you, out of love for His love to you." 

"But how can I get this?" he asked. "By believing the gospel, or good news, which tells you about the Lord Jesus Christ: how He lived; how he died; how He was buried; how He rose again–all for sinful men; as the Bible says, 'Through this Man is preached unto you the forgiveness of sins; and by Him all that believe are justified from all things'." 

The beggar stood and wondered. The thought that another's works would do instead of his own, and that he might get all that this other's works deserved, seemed to strike him. We never met again. But the Word seemed to tell upon him; he seemed to take it with him as something which he had never heard before–something which seemed almost too good news to be true. 

I have more than once spoken of this since, in illustrating the gospel, and it seemed to tell. The man's wonder that another's works should do instead of his own was in itself an insight into the effects produced by the gospel of Christ. "Christ for us," is the message which we bring; Christ "bearing our sins in His own body on the tree"; Christ doing what we should have done, bearing what we should have borne; Christ nailed to our cross, dying our death, paying our debt–all this to bring us to God, and to make everlasting life ours; this is the sure word of the gospel, which whosoever believeth is saved, and shall never come into condemnation. 

There are few who do not know what the word "substitute" means when used concerning common things; but it is well that we should see how the right knowledge of this word is the key to the right understanding of the gospel. "Christ for us," or Christ our Substitute, is the gospel or glad tidings of great joy which apostles preached, and which we can tell, even in these latter days, to the sons of men as their true hope. The good news which we bring is not of what we are commanded to do in order that God may be reconciled to us, but of what the Son of God has done instead of us. He took our place here, on earth, that we might obtain His place in heaven. As the Perfect One, in life and in death, as the Doer and the Sufferer, He is presented to us that we may get the complete benefit of that perfection so soon as we receive His gospel. All our imperfection, however great, is lost in the completeness of His perfection, so that God sees us not as we are, but as He is. All that we are, and have done, and have been, is lost sight of in what He is, and has done, and has been. "He who knew no sin was made sin for us, that we might be made the righteousness of God in Him." 

It is this sin-bearing completeness of the Son of God, as the Substitute, that the sinner rests upon. It is on this that we take our stand in our dealings with God. We need a sinbearer; and God has given us One who is altogether perfect and Divine. "The chastisement of our peace was upon Him, and with His stripes we are healed." "He, His own self, bare our sins in His own body on the tree." 

We once dealt with a young man as to this. He sat, with his Bible before him, pondering the way of life, and asking, What must I do to be saved? He was in darkness, and saw no light. He was a sinner–how was he to be saved? He was guilty–how was he to be forgiven? 

"Not by works of righteousness which we have done." "No, certainly; but how then?" was his question. "By Christ doing the whole." "But is this possible?" he asked, "Can I be saved by another doing the whole for me?" 

"It is not only possible, but it is certain. This is the way; the only way. It is God's one way of saving the sinner." "And have I nothing to do?" he asked. "Nothing in order to be saved," we replied. "But tell me how this is to be." 

"Let us come back to the truth about the Substitute. You know what that is?" "I do. But how does this bear upon my case?" "Christ offers Himself to you as your Substitute; to do what you should have done, to suffer what you should have suffered, to pay what you should have paid." 

"Do you mean that Christ has actually paid my debt, and that this is what I am to believe in order to be saved?" "No. Your debt is not paid till you believe: then it is paid–paid once for all, once and for ever; but not till then." "How, then, is the work of Christ, as the Substitute, good news to me?" 

"There is enough of money lodged in the bank to pay all your debts twice over; and you have only to apply for it. Hand in your check, and you will get the money at once." "I see; I see," he said, "It is 'believing' that brings me into actual possession of all the fruits of the sin-bearing work upon the cross." 

"Yes; just so. Or, let me put it in another way. Christ died for our sins. He is the Substitute. He is presented to you as such. Are you willing to take Him as such, that He may pay all your debts and forgive all your sins?" "Yes. But let me see this more fully; for it seems too simple." 

"Well; put it thus: God has provided a Substitute for the guilty, who, eighteen hundred years ago, suffered for sins, the Just for the unjust. The Father presents that complete Substitute to you, and asks your consent to the exchange. The Son presents Himself to you, offering to be your Substitute. The Holy Spirit presents Him to you as a Substitute. Do you consent? The Father is willing, the Son is willing, the Spirit is willing. Are you willing? Do you give your consent?" "Is that it?" said he. "It is. Your consenting to take Christ as your Substitute is faith." "Is that it?" said he again. And the light broke upon him. "Christ our Substitute was the dawning of the day." 

Thus it is that the sinner's chain is broken and he is set free to serve God. First liberty, then service; the service of men set free from condemnation and from bondage. It is in accepting the Divine Substitute that the sinner is set free to serve the living God. The liberty flowing from forgiveness, thus received, is the true beginning of a holy life. 

If, then, I am to live a holy life, I must begin with the Substitute. I must deal with Him for pardon and deliverance. Thus being by Him "delivered out of the hands of our enemies, we serve God without fear, in holiness and righteousness all the days of our life." 

If I am to serve God, and if I am to possess anything of "true religion," I must begin with the Substitute. For religion begins with pardon; and without pardon religion is a poor and irksome profession. "There is forgiveness with Thee that Thou mayest be feared." This is the Divine watchword. Not first the fear of God, and then forgiveness; but first forgiveness, and then the fear of God.

HOW SHALL I GO TO GOD? 
Horatius Bonar



It is with our sins that we go to God, for we have nothing else to go with that we can call our own. This is one of the lessons that we are so slow to learn; yet without learning this we cannot take one right step in that which we call a religious life. 

To look up some good thing in our past life, or to get some good thing now, if we find that our past does not contain any such thing, is our first thought when we begin to inquire after God, that we may get the great question settled between Him and us, as to the forgiveness of our sins. 

"In His favor is life"; and to be without this favor is to be unhappy here, and to be shut out from joy hereafter. There is no life worthy of the name of life save that which flows from His assured friendship. Without that friendship, our life here is a burden and a weariness; but with that friendship we fear no evil, and all sorrow is turned into joy. 

"How shall I be happy?" was the question of a weary soul who had tried a hundred different ways of happiness, and had always failed. 

"Secure the favor of God," was the prompt answer, by one who had himself tasted that the "Lord is gracious." 

"Is there no other way of being happy?" 

"None, none," was the quick and decided reply. "Man has been trying other ways for six thousand years, and has utterly failed, and are you likely to succeed?" 

"No, not likely; and I don't want to go on trying. But this favor of God seems such a shadowy thing, and God Himself so far off, that I know not which way to turn." 

"God's favor is no shadow; it is real beyond all other realities; and He Himself is the nearest of all near beings, as accessible as He is gracious." 

"That favor of which you speak has always seemed to me a sort of mist, of which I can make nothing." 

"Say rather it is sunshine which a mist is hiding from you." 

"Yes, yes, I believe you; but how shall I get through the mist into the sunshine beyond? It seems so difficult and to require such a length of time!" 

"You make that distant and difficult which God has made simple and near and easy." 

"Are there no difficulties, do you mean to say?" 

"In one sense, a thousand; in another, none." 

"How is that?" 

"Did the Son of God put difficulties in the sinner's way when He said to the multitude, 'Come unto Me, and I will give you rest'?" 

"Certainly not; He meant them to go at once to Him, as He stood there, and as they stood there, and He would give them rest." 

"Had you then been upon the spot, what difficulties should you have found?" 

"None, certainly; to speak of difficulty when I was standing by the side of the Son of God would have been folly, or worse." 

"Did the Son of God suggest difficulty to the sinner when He sat on Jacob's well, by the side of the Samaritan? Was not all difficulty anticipated or put away by these wondrous words of Christ, 'thou wouldst have asked, and I would have given'?" 

"Yes, no doubt; the asking and the giving was all. The whole transaction is finished on the spot. Time and space, distance and difficulty, have nothing to do with the matter; the giving was to follow the asking as a matter of course. So far all is plain. But I would ask: Is there no barrier here?" 

"None whatever, if the Son of God really came to save the lost; if He came for those who were only partly lost, or who could partly save themselves, the barrier is infinite. This I admit; nay, insist upon." 

"Is the being lost, then, no barrier to our being saved?" 

"Foolish question, which may be met by a foolish answer. Is your being thirsty a hindrance to your getting water or is being poor a hindrance to your obtaining riches as a gift from a friend?" 

"True; it is my thirst that fits me for the water and my poverty that fits me for the gold." 

"Ah, yes, the Son of Man came not to call the righteous but sinners to repentance. If you be not wholly a sinner, there is a barrier; if you be wholly such, there is none!" 

"Wholly a sinner! Is that really my character?" 

"No doubt of that. If you doubt it, go and search your Bible. God's testimony is that you are wholly a sinner, and must deal with Him as such, for the whole need not a physician, but they that are sick." 

"Wholly a sinner, well!--but must I not get quit of some of my sins before I can expect blessing from Him?" 

"No, indeed; He alone can deliver you from so much as even one sin; and you must go at once to Him with all that you have of evil, how much so ever that may be. If you be not wholly a sinner, you don't wholly need Christ, for He is out and out a Saviour; He does not help you to save yourself, nor do you help Him to save you. He does all, or nothing. A half salvation will only do for those who are not completely lost. He 'His own self bare our sins in His own body on the tree.' " (1 Peter 2:24) 

It was in some such way as the above that Luther found his way into the peace and liberty of Christ. The story of his deliverance is an instructive one, as showing how the stumbling-blocks of self-righteousness are removed by the full exhibition of the gospel in its freeness, as the good news of God's love to the unloving and unlovable, the good news of pardon to the sinner, without merit and without money, the good news of PEACE WITH GOD, solely through the propitiation of Him who hath made peace by the blood of His cross. 

One of Luther's earliest difficulties was that he must get repentance wrought within himself; and having accomplished this, he was to carry this repentance as a peace-offering or recommendation to God. If this repentance could not be presented as a positive recommendation, at least it could be urged as a plea in mitigation of punishment. "How can I dare believe in the favor of God," he said, "so long as there is in me no real conversion? I must be changed before He can receive me." 

He is answered that the "conversion," or "repentance," of which he is so desirous, can never take place so long as he regards God as a stern and unloving Judge. It is the goodness of God that leadeth to repentance, (Rom. 2:4) and without the recognition of this "goodness" there can be no softening of heart. An impenitent sinner is one who is despising the riches of His goodness and forbearance and long-suffering. 

Luther's aged counselor tells him plainly that he must be done with penances and mortifications, and all such self-righteous preparations for securing or purchasing the Divine favor. That voice, Luther tells us touchingly, seemed to come to him from heaven: "All true repentance begins with the knowledge of the forgiving love of God." 

As he listens light breaks in, and an unknown joy fills him. Nothing between him and God! Nothing between him and pardon! No preliminary goodness, or preparatory feeling! He learns the Apostle's lesson, "Christ died for the ungodly" (Rom. 4:5). All the evil that is in him cannot hinder this justification; and all the goodness (if such there be) that is in him cannot assist in obtaining it. He must be received as a sinner, or not at all. The pardon that is proffered recognizes only his guilt; and the salvation provided in the cross of Christ regards him simply as lost. 

But the sense of guilt is too deep to be easily quieted. Fear comes back again, and he goes once more to his aged adviser, crying, "Oh, my sin, my sin!" as if the message of forgiveness which he had so lately received was too good news to be true, and as if sins like his could not be so easily and so simply forgiven. 

"What! would you be only a pretended sinner, and therefore need only a pretended Saviour?" 

So spake his venerable friend, and then added, solemnly, "Know that Jesus Christ is the Saviour of great and real sinners, who are deserving of nothing but utter condemnation." 

"But is not God sovereign in His electing love?" said Luther; "Perhaps I may not be one of His chosen." 

"Look to the wounds of Christ," was the answer, "and learn there God's gracious mind to the children of men. In Christ we read the name of God, and learn what He is, and how He loves; the Son is the revealer of the Father; and the Father sent the Son to be the Saviour of the world." 

"I believe in the forgiveness of sins," said Luther to a friend one day, when tossing on a sick bed; "butr what is that to me?" 

"Ah," said his friend, "does not that include your own sins? You believe in the forgiveness of David's sins, and of Peter's sins, why not of your own? The forgiveness is for you as much as for David or Peter." 

Thus Luther found rest. The gospel, thus believed, brought liberty and peace. He knew that he was forgiven because had said that forgiveness was the immediate and sure possession of all who believed the good news. 

In the settlement of the great question between the sinner and God, there was to be no bargaining and no price of any kind. The basis of settlement was laid eighteen hundred years ago; and the mighty transaction on the cross did all that was needed as a price. "It is finished," is God's message to the sons of men in their inquiry, "What shall we do to be saved?" This completed transaction supersedes all man's efforts to justify himself, or to assist God in justifying him. We see Christ crucified, and God in Christ reconciling the world unto Himself, not imputing unto men their trespasses; and this non-imputation is the result solely of what was done upon the cross, where the transference of the sinner's guilt to the Divine surety was once and for ever accomplished. It is of that transaction that the gospel brings us the "good news," and whosoever believeth it becomes partaker of all the benefits which that transaction secured. 

"But am I not to be indebted to the Holy Spirit's work in my soul?" 

"Undoubtedly; for what hope can there be for you without the Almighty Spirit, who quickeneth the dead?" 

"If so, then ought I not to wait for His impulses, and having got them, may I not present the feelings which He has wrought in me as reasons why I should be justified?" 

"No, in no wise. You are not justified by the Spirit's work, but by Christ's alone; nor are the motions of the Spirit in you the grounds of your confidence, or the reasons for your expecting pardon from the Judge of all. The Spirit works in you, not to prepare you for being justified, or to make you fit for the favor of God, but to bring you to the cross, just as you are. For the cross is the only place where God deals in mercy with the transgressor." 

It is at the cross that we meet God in peace and receive His favor. There we find not only the blood that washes, but the righteousness which clothes and beautifies, so that henceforth we are treated by God as if our own righteousness had passed away, and the righteousness of His own Son were actually ours. 

This is what the apostle calls "imputed" righteousness (Rom. 4:6,8,11,22,24), or righteousness so reckoned to us by God as that we are entitled to all the blessings which that righteousness can obtain for us. Righteousness got up by ourselves, or put into us by another, we call infused, or imparted, or inherent righteousness; but righteousness belonging to another reckoned to us by God as if it were our own, we call imputed righteousness. It is of this that the apostle speaks when he says, "Put ye on the Lord Jesus Christ" (Rom. 13:14; Gal. 3:27). Thus Christ represents us: and God deals with us as represented by Him. Righteousness within will follow necessarily and inseparably; but we are not to wait in order to get it before going to God for the righteousness of His only begotten Son. 

Imputed righteousness must come first. You cannot have the righteousness within till you have the righteousness without; and to make your own righteousness the price which you give to God for that of His Son, is to dishonor Christ, and to deny His cross. The Spirit's work is not to make us holy, in order that we may be pardoned, but to show us the cross, where the pardon is to be found by the unholy; so that having found the pardon there, we may begin the life of holiness to which we are called. 

That which God presents to the sinner is an immediate pardon, "Not by works of righteousness which we have done," but by the great work of righteousness finished for us by the Substitute. Our qualification for obtaining that righteousness is that we are unrighteous, just as the sick man's qualification for the physician is that he is sick. 

Of a previous goodness, preparatory to pardon, the gospel says nothing. Of a preliminary state of religious feeling as a necessary introduction to the grace of God, the apostles never spoke. Fears, troubles, self-questionings, bitter cries for mercy, forebodings of judgment, and resolutions of amendment, may, in point of time, have preceded the sinner's reception of the good news; but they did not constitute his fitness, nor make up his qualification. He would have been quite as welcome without them. They did not make the pardon more complete, more gracious, or more free. The sinner's wants were all his arguments:--"God be merciful to me a sinner." He needed salvation, and he went to God for it, and got it just because he needed it, and because God delights in the poor and needy. He needed pardon, and he went to God for it, and obtained it without merit or money. "When he had NOTHING TO PAY, God frankly forgave." It was the having nothing to pay that drew out the frank forgiveness. 

Ah, this is grace. "This is love, not that we loved God, but that He loved us!" He loved us, even when we were dead in sins. He loved us, not because we were rich in goodness, but because He was "rich in mercy"; not because we were worthy of His favor, but because He delighted in loving-kindness. His welcome to us comes from His own graciousness, not from our lovableness. "Come unto Me, all ye that labor and are heavy laden, and I will give you rest." Christ invites the weary! It is this weariness that fits you for Him, and Him for you. Here is the weariness, there is the resting-place! They are side by side. Do you say, "That resting-place is not for me?" What! Is it not for the weary? Do you say, "But I cannot make use of it?" What! Do you mean to say, "I am so weary that I cannot sit down?" If you had said, "I am so weary that I cannot stand, nor walk, nor climb," one could understand you. But to say, "I am so weary that I cannot sit down," is simple folly, or something worse, for you are making a merit and a work of your sitting down; you seem to think that to sit down is to do some great thing which will require a long and prodigious effort. 

Let us listen then to the gracious words of the Lord: "If thou knewest the gift of God, and who it is that saith to thee, Give Me to drink; thou wouldest have asked of Him, and He would have given thee living water" (John 4:10). Thou wouldest have asked, and He would have given! That is all. How real, how true, how free; yet how simple! Or let us listen to the voice of the servant in the person of Luther. "Oh, my dear brother, learn to know Christ and Him crucified. Learn to sing a new song; to despair of previous work, and to cry to Him, Lord Jesus, Thou art my righteousness, and I am Thy sin. Thou hast taken on Thee what was mine, and given to me what is Thine. What I was, Thou becamest, that I might be what I was not. Christ dwells only with sinners. Meditate often on this love of Christ, and you will taste its sweetness." Yes; pardon, peace, life, are all of them gifts, Divine gifts, brought down from heaven by the Son of God, presented personally to each needy sinner by the God and Father of our Lord Jesus Christ. They are not to be bought, but received; as men receive the sunshine, complete and sure and free. They are not to be earned or deserved by exertions or sufferings, or prayers or tears; but accepted at once as the purchase of the labors and sufferings of the great Substitute. They are not to be waited for, but taken on the spot without hesitation or distrust, as men take the loving gift of a generous friend. They are not to be claimed on the ground of fitness or goodness, but of need and unworthiness, of poverty and emptiness.

DO YOU REJOICE IN HIS SOVEREIGNTY? 

Horatius Bonar
(1808-1889)



If I admit that God's will regulates the great movements of the universe I must admit that it equally regulates the small. It must do this, for the great depend upon the small. The minutest movement of my will is regulated by the will of God. And in this I rejoice. Woe is me if it be not so. If I shrink from so unlimited control and guidance, it is plain that I dislike the idea of being wholly at the disposal of God. I am wishing to be in part at my own disposal. I am ambitious of regulating the lesser movements of my will, while I give up the greater to His control. And thus it comes out that I wish to be a god to myself. I do not like the thought of God having all the disposal of my destiny. If He gets His will, I am afraid that I shall not get mine. It comes out, moreover, that the God about whose love I was so fond of speaking, is a God to whom I cannot trust myself implicitly for eternity. Yes, this is the real truth. Man's dislike at God's sovereignty arises from his suspicion of God's heart. And yet the men in our day, who deny this absolute sovereignty, are the very men who profess to rejoice in the love of God, - who speak of that love as if there were nothing else in God but love. The more I understand of the character of God, as revealed in Scripture, the more shall I see that He must be sovereign, and the more shall I rejoice from my inmost heart that He is so. 

CERTAINTY OF CERTAINTIES 

Horatius Bonar
(1808-1889)



"We know that we are of God, and the whole world lieth in wickedness. And we know that the Son of God is come, and hath given us an understanding, that we may know Him that is true; and we are in Him that is true, even in His Son Jesus Christ. This is the true God, and eternal life" (1 John 5:19-20).

In the early Church there was nothing of the uncertainty which we find among Christians now. They knew what they were, and it was on the authenticated facts concerning Christ that they rested this certainty. No one then thought of saying, 'I believe, but I am not sure whether I am born of God;' for they took for granted that 'whosoever believeth that Jesus is the Christ is born of God.' They did not analyze their own faith to ascertain how far it was of the right quantity and quality. They never thought of themselves at all, but only of Him who, though rich, for their sakes had become poor. All the epistles take for granted that they knew that they were Christians; nor is anything written there to encourage them to suspect themselves, or to teach them the art of doubting. Nothing is there addressed to them to lead them to make much of their doubts, or to believe in their own faith as the true way of deliverance from doubting. 'We know', was the apostle's language; 'We know', was the response which that language met with from all to whom he wrote. 

The frequent use of this expression in the epistles lead us to make inquiry as to its actual import, and its bearings on ourselves. It is undoubtedly the language of certainty; and, as such, let us see in what connection it is used. 

It is used respecting things past, things present, and things future, all of which are represented as being absolutely certain to the person knowing.

(1) The Past - 1 John 5:20, 'We know that the Son of God is come'; 3:14, 'We know that we have passed from death unto life.' These two things, one relating to the Son of God, and the other to the Christian, are spoken of as equally past, and as equally certain objects of sure knowledge. 

(2) The Present - 1 John 2:18, 'We know that it is the last time'' 2:3, 'We know that we know Him'; 2:5, 'We know that He abideth in us'; 5:19, 'We know that we are of God'. All these things are represented as ascertained and conscious certainties, regarding which there could be no doubt whatever. This was the true state of the early Church universally. We do not read of anything short of this, - anything corresponding to the state of doubt, and gloom, and uncertainty, in which we find so many Christians now. 

(3) The Future - 1 John 3:2, 'We know that when He shall appear, we shall be like Him.' The early Christians counted the one as sure as the other. Their future was not darkened with the clouds of uncertainty: clouds of tribulation might envelope them, but their future was glorious. 

We find the expression 'I know' used in a similar way in other parts of Scripture. 2 Tim. 1:12, 'I know whom I have believed.' We find the words 'Ye know that ye were not redeemed with corruptible things.' 

All these passages show us what the condition of personal certainty was which the early Church enjoyed, of which we ought to be in possession. A Christian is not one who 'thinks'; or 'hopes,' or 'trusts' that he is forgiven and accepted, but who knows it as certainly as he knows the facts regarding Jesus, His death and resurrection. 

How did they come by this certainty? 

They got it out of the promise which the gospel embodies. That gospel consists of two parts or testimonies, or rather a testimony and a promise. The testimony relates to the Christ of God, His person and His work; and the promise is, that whosoever believes the testimony is not only entitled, but commanded to draw the conclusion that he has eternal life. A testimony without a promise would not have done it; it would have merely brought us into the position of men who see that their salvation is a possibility. They could not, from the testimony alone, draw the conclusion, 'I have eternal life;' but the promise annexed to the testimony, declaring that every one who receives the testimony is saved, enables them at once to draw the personal conclusion. Thus we see that, while personal assurance is not the first thing in faith, it ought to follow immediately, and will do so where the gospel is rightly understood. 

It is out of this annexed promise that our assurance comes, and not out of subsequent acts, or feelings, or experiences of our own. He who has not this assurance must not be believing the very gospel, but either more than it, or less than it. He who takes the whole gospel, both testimony and promise, knows that he has eternal life. 

But, let us inquire a little further into this apostolic and primitive certainty. Both John and Paul use this word 'We know', frequently. They use it not merely as apostles, but in the name of all believers. They do not merely say I, but we (1 John 3:14; 2 Tim. 1:12). It is the language of certainty, not of opinion or conjecture. Let us ask, (1) What is the certainty? (2) how they got it? (3) how they kept it? (4) how they used it? 

I. What is the certainty? - We know that we are of God, - that is, that we belong to God, that we are His children. This is, - 

(1) Very definite. - There is no mistaking what it means. We have passed from death to life; no longer condemned children of wrath, but God's property, - God's sons, God's heirs. Not generally 'we are Christians,' but 'we are of God.' 

(2) Very decided. - It is not 'We hope we are of God, We think we are, We trust we are, We are inclined to believe we are, but 'We are'. There is no want of decision here, no vagueness, no ambiguity, no hesitation, no 'if', no 'perhaps', but 'we know.' 

(3) Very personal. - It was something regarding themselves individually, not merely as classed with a certain body generally, but a personal thing, of which they were as cognizant as of the family, or city, or nation to which they belonged. Paul knew, and John knew, and all the early Christians knew that they were of God. 

Yes, this was the apostolic watchword; 'We know that we are of God.' It was the Reformation watchword; it must be ours. 

II. How they got it. - In believing. It was not that they first believed themselves to be of God, and so were of God. They believed what God has told them concerning His Son, that Jesus was the Christ. They believed the record, the true record, concerning the eternal life which was in Him. In believing that record they became sons of God and they knew this. The assurance of their own sonship was the necessary and inseparable consequence of believing the record, the gospel, the report. They got this certainty at once, - not after passing through a long and mysterious process; not after summing up all their own goodnesses, and being satisfied with the quality and the quantity of their faith; not as a result of tedious metaphysical investigation into their spiritual state, - but as the simple and inevitable inference from their believing the gospel. 

III. How they kept it. - They held the beginning of their confidence steadfast to the end. They continued to believe all that they did at first, and just in the same simple way. That which gave them peace and assurance at first, continued to do so to the last. Not as if it were a light matter whether they became holy or not. Far from this. That gospel which they believed taught them that they were to deny ungodliness and worldly lusts. The peace they got was a holy peace, and could not exist in conjunction with an unholy life. The love of God out of which that peace had come to them was a holy love, and the indulgence of sin was incompatible with the belief of it. That sin in a true saint does not alter his standing as a pardoned man in the sight of God, is true; but it comes between him and God, and shuts God out. It may not tell upon God's feelings toward men; but it must tell upon man's feelings towards God, and also upon his knowledge of God's feelings towards him. The assurance does not come out of our holiness; yet it cannot be maintained save in connection with a holy life. 

IV. How they used it. - Not for pride, self-seeking, or vain-glory. It did not destroy humility and meekness in them, nor did it lead to careless living. It brought with it no contempt of others, and no ostentation in their religious profession. They used it in none of these ways, nor for such purposes. It was to them,...

(1) A humbling truth - That God should have given them sonship was humbling; that He should have given them the assurance of it was more humbling still; for it brought out more fully all their own unworthiness, in contrast with God's boundless love. Compassed about with such love, so free and great, how could they be proud? Where is presumption? It is excluded. By what law? of faith and certainty. 

(2) A quickening truth - It had true life in it, true power. It stirred, it roused, it animated, it nerved. Uncertainty as to our relationship to God is one of the most enfeebling and dispiriting of things. It makes a man heartless. It takes the pith out of him. He cannot fight; he cannot run. He is easily dismayed, and gives way. He can do nothing for God. But when we know that we are of God, we are vigorous, brave, invincible. There is no more quickening truth than this of assurance. 

(3) A gladdening truth - This needs no long proof or illustration. What gladness is contained in these simple words, 'We know that we are of God!' Until we can say this, where is joy? When we can say this, where is sorrow? It has fled away. What can cast us down? 

(4) A sanctifying truth - Yes, it sanctified the early Christians; and this in two ways: (a) separating them from a world that knew nothing of his love; (b) making them inwardly holy, like Him to whom they knew that they belonged. 'Now are we the sons of God...He that hath this hope in Him purifieth himself.' 

Are you sure? Can you say, I am of God? Has your gospel brought you certainty? or has it left you in non-assurance, a prey to doubt? Then what has it really done for you? 

The Bible is the book of certainties. It gives not uncertain sound anywhere. It does not speak the language of doubt, or speculation, or conjecture, or opinion, but of certainty. Its object is to place us on the same footing of certainty, absolute certainty; enabling us to say not merely I think, or I judge, but I know; enabling us to say without faltering, yet without boasting, I possess the true, the real, the certain, the authentic. Our certainty from such a source is as sure as demonstration, because it rests on the authority of the God only wise. 

This epistle is written (as we have seen) in the language of certainty. 'We know' is its motto, its burden from first to last. 'Ye have an unction from the Holy One, and ye know all things' (2:20). 'We know that we have passed from death to life' (3:14). 'We know that we are of God' (5:19). 'We know that the Son of God is come' (5:20). 

In our text there are three clauses or statements, each of them connected with 'we know'. Thus we have three certainties here: to each of them let us look.

1. We know that the Son of God is come. - this is the central point of earth's history, the most real, and certain, and productive of all its facts and events. On it everything turns, whether men see it or not. 

(1) There is such a being as the Son of God. - He is not merely a son, but the Son, the eternal Son, the only begotten Son, the well-beloved Son; one with the Father. 

(2) He has come. - Not merely He is, but He has come down to us in very deed. The word implies, remaining as well as coming. It is not, He has visited us, He has come and gone; but, He has come to us, and is with us. He has arrived, not to depart, but to remain. 

(3) He is Jesus of Nazareth. - A very man is He. Born at Bethlehem, brought up at Nazareth, the son of Mary, Jesus, who went out and in amongst us. The Word was made flesh, and dwelt among us. 

(4) We know this. - It is the most certain of all certainties; an event beyond the shadow of a doubt; the surest of all sure facts in earthly history. We know it on God's authority and on man's. Divine and human testimony unite here. Word and deed make us sure of this. 

Ah, this is knowledge! The like of it is not to be found elsewhere. This is the knowledge that satisfies, gladdens, and gives us a foundation to rest on, - THE SON OF GOD HAS COME. 

2. We know that He has given us an understanding that we may know Him that is true. - for the meaning of 'understanding' we refer to Eph. 1:18: 'The eyes of your understanding darkened.' Christ is the giver of the new mind, whereby we discern the truth. He is, (1) Renewer; (2) Teacher; (3) the Wisdom itself. He is the knowledge, and He gives the power of knowing. 'Who teacheth like Him?' He is the opener of the eye and ear. He that is true is evidently the true One, or true God. 'This is life eternal, that they might know Thee, the only true God,' to give us a mind capable of knowing and comprehending this true God. It is not a God that we need to know, but the God, the one living and true God. There is no knowledge of God out of Christ, apart from Christ, or without Christ. Where the knowledge of Christ is not, there is utter ignorance of God, - the worship of a false or an unknown god. False worship is a serious thing, a fearful sin, a hideous blasphemy. Falsehood touching God is infinite dishonour. Misapprehension of God is the root of all idolatry; and worship under such misapprehension is idolatry or superstition. It is the true God that is to be worshipped, none else. He will not give His glory to another. Nor will the knowledge of any false god fill or pacify the soul. It is only that God whom Jesus of Nazareth revealed that will suffice for the human spirit. 

3. We know that we are in Him that is true. - To be in Him is to be out of the world, and out of self. We are to be in Him as the flower is in the garden, as the star is in the sky, as the graft is in the olive tree. We are to be rooted and built up in Him. Here it is not near Him, nor on Him, but in Him. We dwell in Him, and He in us. We are in Him as the true God; as such He is our God, our habitation. Thus we are compassed about with Him as the earth is by the air; He compasses us about. It is not merely that in Him we live, and move, and have our being; but much more than this, something of another kind; something that involves spiritual life, fellowship, love, and everlasting blessedness. But it is added, 'in His Son Jesus Christ.' We are not only in the Father, but in the Son, as we read (1 Thess. 1:1), 'The Church of the Thessalonians which is IN God the Father, and IN the Lord Jesus Christ.' It is this inbeing, this indwelling, this participation or fellowship, that is our true standing and privilege.

(1.) This knowledge saves. - There is no salvation without it. It is saving knowledge. In knowing the true God we are saved. 

(2) This knowledge gladdens. - False knowledge of God, or the knowledge of a false god, imparts no joy; this does. It is joy to know the true One. 

(3) This knowledge purifies. - Error or falsehood cannot deliver from sin, cannot purify the soul. All error is impurity, unholiness. All truth is good, and all truth respecting God sanctifies, expands, elevates. 

(4) This knowledge makes us useful. - It is like a light or a fire within us that cannot be hidden. It is like a power within us which cannot but work. It is irrepressible.

Acquaint thyself with God, and be at peace; thereby good shall come unto thee. He has revealed Himself in Jesus Christ, His Son. Blessed the man that knows Him. Unhappy he that knows Him not. Better that he had been a beast; better that he had never been born. 



"WHITHER? WHITHER?" 
Horatius Bonar
(1808-1889)



IN THE beginning of the last century, an old American Christian died, leaving on his death-bed this message to his son,--"Remember that there is a LONG ETERNITY." 

But this was not all. He laid upon his family the dying command, that the same message should be handed down to the next generation, and from that to the next again, as long as any of his posterity remained. The command was obeyed. One generation after another received the solemn message, "Remember there is a LONG ETERNITY." And the words, we are told, bore fruit in the conversion of children, and grandchildren, and great-grandchildren. 

It is of this long eternity that God so often speaks to us in His book, with the words "everlasting," "without end," "for ever and for ever." It is of this long eternity that each death-bed speaks to us,--each shroud, each coffin, each grave. It is of this long eternity that each closing and opening year speaks to us, pointing forward to the endless years which lie beyond the brief days of time,--brief days which are hurrying us without slackening to the life or to the death which must be the issue of all things on earth. Of that eternity we may say that its years shall be as many as the leaves of the forest, or as the sands of the seashore, or as the drops of the ocean, or as the stars of heaven, or as the blades of grass, or as the sparkles of dew, all multiplied together. And who can reckon up these numbers, or conceive the prodigious sum,--millions upon millions of ages. 

A traveller, some years ago, tells that in the room of a hotel where he lodged there was hung a large printed sheet, with these solemn words--- 

"Know these things, O Man,--A GOD, a Moment, an Eternity." 

Surely it would be our wisdom to think on words like these,--so brief, yet so full of meaning. 

Richard Baxter mentions the case of a minister of his day, the whole tone of whose life-preaching was affected by the words which he heard when visiting a dying woman, who "often and vehemently" (he says) "did cry out" on her death-bed, "Oh, call time back again, call time back again!" But the calling of time back again is as hopeless as the shortening of eternity. "This inch of hasty time," as that noble preacher calls it, cannot be lengthened out; and if not improved or redeemed, is lost forever. While God lives, the soul must live; for "in Him we live, and move, and have our being." 

Our eternal future is no dream nor fable. It will be as real as our past has been,--nay, more so. Unbelief may try to persuade us that it is a shadow or a fancy. But it is not. It is infinitely and unutterably real; and the ages before us, as they come and go, will bring with them realities in comparison with which all past realities will be as nothing. All things pertaining to us are becoming every day more real; and this increase of reality shall go on through the ages to come. 

Whither? whither? This is no idle question; and it is one to which every son of man ought to seek an immediate answer. Man was made that he might look into the long future; and this question is one which he ought to know how to put, and how to answer. If he does not there must be something sadly wrong about him. For God has not denied him the means of replying to it aright. 

Whither? whither? Child of mortality, dost thou not know? Dost thou not care to know? Is it no concern of thine to discover what thy existence is to be, and where thou art to spend eternity? Thy all is wrapped up in it; and dost thou not care? 

Whither? whither? Dost thou hate the question? Does it disturb thy repose, and mar thy pleasures? Does it fret thy conscience, and cast a shadow over life? Yet, whether thou hatest or lovest it, thou must one day be brought face to face with it. Thou shall one day put it, and answer it. Perhaps, when thou art putting it and trying to answer it, the Judge may come, and the last trumpet sound. "While they went to buy, the Bridegroom came." 

Whither? whither? Ask the falling leaf. It says, "I know not." Ask the restless wind. It says, "I know not." Ask the foam upon the wave. It says, "I know not." But man is none of these. He is bound to look into his prospects, and to ascertain whither he is going. He is not a leaf, or a cloud, or a breeze, not knowing whence they come and whither they go. He knows that there is a future of some kind before him, and into that future he must ere long enter. What is it to be to him? That is the question! 

Whither? whither? Go to yon harbor, where some score of vessels are lying, just preparing to start. Go up to the captain and ask, Whither bound? Will he answer, "I know not"? Go to yon railway station and ask the guard of the train just moving off, Whither bound? Will he say, "I know not"? No; these men have more wisdom than to go whither they know not, or to set out on a journey without concerning themselves about its end. Shall the children of time be able to answer such question as to their route and destination, and shall a child of eternity go on in the dark, heedless of the shadows into which he is passing, and resting his immortality upon a mere perchance? 

But can I get an answer to this question here? Can I secure my eternity while here on earth? And can I so know that I have secured it that I shall be able to say, "I am on my way to the kingdom: let this present life be long or short, the eternal life is mine"? 

The gospel which God has given us is that by which we are enabled to answer the question, "Whither? whither?" for it shows us the way to the kingdom,--a way not far off, but near; a way not inaccessible, but most accessible; a way not costly, but free; a way not for the good, but for the evil; a way not hidden, but plain and clear. "The wayfaring man, though a fool, shall not err therein." He whom the Father has sent to be "the Saviour of the world" says, "I am the way." 

The knowledge of that way is everything to us: for he who knows it, knows whither he is going; and he who knows it not, knows not whither he is going. The right and sure answer to the question, "Whither?" depends entirely on our true knowledge of the way. For the world is dark, and can tell us nothing of the way; nor can it in the least enable us to answer the awful question, "Whither am I going, with all these sins of mine, and with a judgment day in prospect, and with the certainty that I must give an account of the deeds done in the body?" 

In order, then, to get the answer to the question we must come at once to the "good news,"--the glad tidings which God has sent to us concerning Him who "died for our sins, according to the Scriptures;" "who was buried and rose again." It is the belief of this good news that connects us with Him; and in so doing, enables us to answer the question, "Whither am I going?" For if we are connected with Him, then assuredly we are going where He has gone before us. By the belief of the gospel we are brought into possession of that everlasting life which He has secured for sinners by His death upon the cross, as the propitiation for sin. 

We knew one who, filled with dread of the unknown future, sought for years to get an answer to the question as to his own eternal prospects. He labored, and prayed, and strove, expecting that God would have pity upon his earnest efforts, and give him what he sought. At the end of many long, weary years, he came to see, that what he had been thus laboring to do, in order to win God's favour, another had already done, and done far better than he could ever do. He saw that what he had been laboring for years to persuade God to give him, might have been had, at the very outset, simply by believing the good news that there was no need for all this long waiting, and working, and praying; and that now, at last, by receiving the Divine testimony to the person and work of the only-begotten of the Father, he could count with certainty upon the favor of God to himself, as one who had believed the record which God had given of His son (1 John 5:10-12). Thus believing "he entered into rest,"--the present rest of soul which is the result of a believed gospel, and the earnest of the future rest which remaineth for the people of God. 

To say to any sinner that he must answer that momentous question, "Whither?" and yet not to tell him the Divine provision made for his answering it, would be only to mock him. But to call on him for an answer, while making known to him the grace of Christ and the open way to God, is to gladden his soul, by showing how he may at once find the means of answering it, without working, or waiting, or qualifying himself for securing the favor of God. 

To the troubled spirit, we hold forth the free and immediate pardon which the gospel places in our hands,--a pardon which no prayers or exertions of ours can make more free, or more near; a pardon flowing directly from the finished propitiation of the cross; a pardon for the ungodly and the unworthy; a pardon which, while it glorifies Him who pardons, brings immediate liberty and deliverance to the pardoned one. "Through this Man is preached unto you the forgiveness of sins; and by Him ALL THAT BELIEVE ARE JUSTIFIED" (Acts 13:38,39). If justified, then we know our future as well as our present; for "whom He justifies, them He also glorifies" (Rom. 8:30). 

"It is all dark," said a dying young man who had trifled with the great question throughout life. "I'm awfully afraid," was the language of another in similar circumstances. "I have provided for everything but death," said an old general, as he was passing away. "No mercy for me," was the death-bed cry of one who in early life had promised well, but had gone utterly back. "I'm dying," said another, "and I don't know where I'm going." Such death-beds are sorrowful indeed. Darkness overshadows them. No ray of hope brightens the gloom. 

But he who has accepted the great salvation is lifted above these fears and uncertainties. The light of the cross shines down upon him, and he looks into the vast future without alarm. "I know whom I have believed," he says; "and knowing Him, I know where I am going. I am going to spend an eternity with Him, whom, not having seen, I love. I am going to the city which hath foundations; and though worms may destroy this body, yet in my flesh shall I see God." The question "Whither?" has no terrors to him. He knows that all is well. Eternity is to him a word of joy. He has believed; and he is sure that his faith will not be put to shame. The simple word of the Son of God, "He that bellieveth is not condemned," suffices for him to rest upon, in life and in death. 

DIVINE COMPASSION 
Horatius Bonar
(1808-1889)



"As I live, saith the Lord God, I have no pleasure in the death of the wicked; but that the wicked turn from his way and live: turn ye, turn ye, from your evil ways; for why will ye die, O house of Israel" (Ezekiel 33:10-11).

It is thus that God meets Israel's hard thoughts concerning him. Instead of being provoked to anger by this most daring rebelliousness, he answers their suspicious unbelief by a reiteration of his words of grace. How patient, how long-suffering, how condescending! Instead of executing vengeance, he renews the assurances of his most unfeigned and affectionate interest in their welfare. Unmoved by their horrid taunts and charges of insincerity, he approaches them in the posture of a friend; he repeats the declaration of his gracious mind; he adds new, and larger, and fuller affirmations of his unwearied and inexhaustible compassion. No, in order to efface every suspicion, and anticipate every form and shade of unbelief, he adds his oath, his oath of the living God, that by two immutable things in which it was impossible for God to lie, they might have the most deliberate assurances of his gracious mind, and the remotest possibility of such a charge against himself as that of insincerity to be provided against. 

God has thus in the most solemn way declared to us his most loving intentions. He has laid bare the inmost thoughts of his heart. He tells us that these thoughts are the very opposite of ours; that his desire is not to curse, but to bless; not to destroy, but to save. And what an oath this is! It is not the oath of a man, but of the eternal God; of him who lives for ever and ever. As if his word might be called in question, he adds his oath. He swears by himself, because he could swear by none greater: he swears by his own life, the greatest of all realities, the most certain of all certainties. "As surely as I am, as surely as I am Jehovah, so certainly I have no pleasure in the death of the wicked." What an infinite certainty this is! "An oath for confirmation is," the apostle says, "an end of all strife." So should this oath be to the sinner an end of all suspicion, of all doubt, as to the gracious mind of God. How anxious must Jehovah be to meet and remove all your jealous fears, to convince you that he is not the false being which you take him to be, that he is sincere in his desires to bless you! O sinner, what could you have more than this? If this will not make you ashamed of your unbelief, what will? If this will not convince you of God's honesty and true-hearted yearning over you, what will or can? Ah, how unfeigned, as well as how infinite, are his thoughts of grace towards you! And is there not something in this gracious commiseration, so solemnly affirmed upon oath, fitted irresistibly to attract and win the most jealous and unbelieving heart? 

Let us consider now the substance of this divine declaration thus made with an oath, and recorded for the sinners use in all ages. It is a twofold declaration: In the first part of it God denies the imputation cast upon him, of seeking the sinner's death; in the second, he declares himself to be the most sincerely desirous of his life.

1. He has no pleasure in their death. This does not imply that the wicked shall not die. No. The wicked shall be turned into hell. Millions have already perished; millions more shall perish. There is the second death, the death beyond which there is no life for the impenitent, the unquenchable fire, the everlasting burnings. But still it remains true that God has no pleasure in man's death. He did not kindle hell in order to gratify his revenge. He does not cast sinners headlong into its endless flames in order to give vent to his blind fury. No. He has no pleasure in man's death. He will finally condemn the unbelieving, but not because he delights to do so, but because he is the righteous Lord that loves righteousness. Whatever your treacherous heart may say, whatever your jealous suspicions may whisper, it remains a truth for ever true, a truth affirmed upon oath, that God has no pleasure in your death! Are you seeking to escape eternal death? It is well. But do you think that God is trying to thwart you? No, he is as desirous of this as you can be, only his desires run in the righteous channel, and he can only give vent to them in a righteous way. He is not bent upon your ruin. Was the father bent upon the ruin of the prodigal? Was the shepherd intent upon the destruction of the wayward sheep? Was the Son of God delighting in the destruction of Jerusalem when he wept over it? Or was the God of Israel bent upon the misery of his people when he said, "How shall I give thee up, Ephraim? how shall I deliver thee up, Israel? how shall I make thee as Admah? how shall I set thee as Zeboim? Mine heart is turned within me, my repentings are kindled together." The God that made you is not your deadly enemy. The God in whom you live, and move, and have your being, has no pleasure in your death. He did not send his Son to destroy, but to save; he did not nail him to the tree that you might die, but live; he did not send his Holy Spirit to seal your perdition, but to pluck you as a brand from the burning. 

2. His desire is, that the wicked should turn and live. As in the first clause of this oath he denied the imputation cast upon him, that he had no pleasure in the sinner's death, so, in this second part, is the expression of a thoroughly honest desire on the part of God. It is not the language of insincere profession, or of feigned earnestness. There is nothing here of exaggeration or random utterance. Each word bears the impress of ingenuous truthfulness. God means what he says when he affirms. "I have no pleasure in the death of the wicked, but that they should turn and live." It is to life, life everlasting, that he points your eye, sinner. It is of life that he desires to make you partaker. And surely it is life that you need. For what one word more fully or more terribly describes your present state than death? You are dead! Dead, not like the stone or the rock; that would at least be freedom from torment. Dead, not like the withered leaf or the uprooted tree; that would at least be unconsciousness of loss, and ignorance of what might have been won. But you are dead to all that is worth living for, and yet alive to all that makes life a burden and a woe. Yours is a death whose present form is the utter absence of everything that God calls peace or blessedness, whose future form is the undying worm, the weeping, and the wailing, and the gnashing of teeth. You are dead to that which you were created for, as well as to him who created you. You live in pleasure on the earth, yet you are dead! You smile, and sport, and dance, and revel, and make merry; yet you are dead! For the life in which God is not; the life in which he is not the spring and centre, is utter death! And that is misery to you, misery now, misery in the long, long ages to come!

Ah, surely, then, it is life that you need, such a life as will fill that soul of yours with gladness, such a life as shall not merely shed sunshine around you, but shall pour its joyous freshness into every region of your spirit, and fill every recess of your immortal being with the joy unspeakable and full of glory. 

It is such a life that God desires you to possess. It was to bestow upon you such a life that he gave up his Son. It is that such a life might find entrance into you, that he is striving with you by his Spirit. And it is that, without another hour's delay, you might become possessors of such a life, that he sends to you once more this message of life, so unequivocal, so genuine, so pitiful. 

Do you say, If God wants me to live, why does he not at once give me life? In other words, why does he not force life upon my acceptance, and burst through every barrier? I ask in return, Is God bound to take your way in giving life? I ask again, Do you really suppose that a person is not sincere in his kindness, because he does not carry out that kindness by every means, lawful and unlawful? Is it not possible that there may be a limit to that kindness compatible with the most perfect sincerity? You admit that God does not wish you to be ungodly; yet you are ungodly; might you not as well say, God must really desire me to be ungodly, else I should not be so? No, you admit that God wishes you to be holy, just as he wishes all his creatures to be holy. Should you think of saying, God does not desire me to be holy, else he would make me holy; God must have pleasure in my unholiness, else he would not permit me to remain in it. Surely this would be false reasoning as well as daring profanity: not less so is it when you argue, God cannot really desire to bless me, else he would bless me; God cannot desire me to live, else he would give me life. 

There may be difficulty for finite man to reconcile the two things, our want of life and God's desire that we should possess it; but there is no difficulty and no doubts as to the blessed fact itself. God's desire is, that we should turn and live! Not all the sophistry of unbelief, nor all the malignant falsehoods of the evil one, can shake or alter this mighty, this most glorious truth. God's desire, his undisguised and cordial wish, is, that the wicked should not die, but live! He has spoken it, he has repeated it; he has sealed it with his own most solemn oath; and woe be to the sinner who, giving way to subtle suggestions of his own jealous heart, refuses to take God at his word, hesitates to give him credit for speaking the plain truth when he lifts up his hand to heaven and swears, "As I live, saith the Lord, I have no pleasure in the death of the wicked; but rather that he should turn from his wicked ways and live." 

The expostulation, with which all this closes, is one of the most urgent importunity on the part of God, proving yet more fully his real desire to bless. It is like one vehemently enforcing an invitation upon a unwilling listener, making a last effort to save the heedless or resisting sinner. He lifts up his voice, he stretches out his hand, he exhorts, he commands, he expostulates, he entreats, "Turn ye, turn ye, from your evil ways; for why will ye die?" Must not he who thus reasons and remonstrates with the sinner, repeating and re-repeating his entreaties, enforcing and urging home his form of solemn appeal, must not he be truly in earnest? Is it within the remotest bounds of possibility or conceivability that he is insincere; that he does not really mean what he says? 

The ways from which he calls them to turned are named by him "evil ways"; and what he calls evil must be truly so, hateful in his eyes, as well as ruinous to the soul. The end of these ways he pronounces to be death; so that sinners must either turn or die. It is the broad way which leadeth down to death on which they are walking, and there is no hope of escaping unless they retrace their steps. As certainly as their bodies return to dust, so certainly shall their souls have their potion in the second death, and their dwelling-place in the eternal tomb of the fiery lake; where, instead of the worm of earth preying upon their lifeless flesh, there shall be the worm that never dies, gnawing their spirits, and making them feel that all that has hitherto been known of death on earth, its pangs, its throes, its horrors, its separations, has been but a type of what is coming and the reality contained in that word DEATH had never been imagined, nor, indeed, can be, till the Judge's sentence has cut them off from God for ever, and flung around them the darkness of the endless midnight; till hell has closed its gate upon them, and made damnation sure! 

But then there is another way, whose end is life; and the life, which forms the termination of the other, is as certain as the death which forms the termination of the other. It is on this way that God so earnestly desires to see them walking. However wide astray they have gone, and however near the confines of the second death they may have come, he beckons them back with his gracious hand, and beseeches them with his most loving voice, "Come now, and let us reason together." No, more, he commands them to turn. It is not mere liberty to retrace your steps that he gives you; he lays his command upon you; and it is at your peril if you disobey. "Am I at liberty to come to God?" you ask perhaps. At liberty to come! Is that the way you put it? At liberty to obey his direct command! Do you ask, Am I at liberty to keep the Sabbath? Am I at liberty to honour my father and mother? Am I at liberty to forbear swearing, or stealing, or coveting? Who asks such questions as these? And shall any sinner upon earth, even the ungodliest that ever forsook God and walked in his lusts, and trampled upon the cross, and quenched the Spirit, shall any on this side of the second death presume to ask, Am I at liberty to return to God? At liberty! YOU DARE NOT DO OTHERWISE. There is all the obligation that a command can give; there is a necessity laid upon you, an immediate necessity, a necessity from which nothing can loose you, a necessity arising out of the very righteousness of that God who is commanding you to quit your unrighteousness, a necessity springing from the certain doom that awaits you if you turn not. Yes; there is a necessity, one of the greatest of all necessities, laid upon you by God, to turn and live! 

God expostulates with you, and asks, Why will you die? Have you any reason to give for preferring death, or for supposing that you must just die, and that you cannot help it, and that the blame is not yours, but God's? Must you die? Must you really die? Is there no help? There was, indeed, once a reason for your dying, a reason which made dying inevitable, the ancient law of the universe, "The soul that sinneth, it shall die." But now the Son of God has come, and he has taken up that law, and has so fulfilled and honoured it by dying himself, that the same inevitable necessity of your dying no longer exists. It was once only righteous that you should die; not it is a righteous that you should live. Righteous death;-that was once our doom; now righteous life is the gift which God presents to you. Life upon righteous terms; life in a way that honours righteousness; life through a channel as holy as it is free: it is this that is now announced to you, and it is in reference to this that God asks, Why will you die? 

Is life not desirable? Can a soul be in love with death? Or is death so inevitable that it is vain for you to flee from it? Or is there some barrier in your way? Or is God not really willing to remove the death, and to bestow the life? Are these the reasons? Or what answer do you mean to make to God's question, so urgently, so importunately put and pressed home on you, "Why will ye die?"

WHAT IS MY HOPE 
Job 6:20
Horatius Bonar
(1808-1889)



"I HOPED by this time to have been at the top," said an old man, who had set out one pleasant autumn morning to climb the hill behind his dwelling. But he had mistaken the way, and was further from the top than when he set out. He returned weary and disappointed. Like those of whom Job speaks, "They were confounded, because they had hoped" (Job 6:20).

"I hoped by this time to have been happy," said a young man, as he sat at the helm of his splendid yacht, and steered her along in the sunshine. But with all his gold, and the pleasure which gold buys, he was duller and sadder than he was ten years before, when he set out to "enjoy life." He had mistaken the way, and his soul was emptier than ever. He sighed and looked round upon the blue waves in vain; they could not help him. "He was confounded because he had hoped." He had mistaken the way. Year after year had passed, and he had been going farther and farther from happiness. God was not in all his thoughts. 

"I hoped by this time to have had peace with God," said a man of sixty, one Sabbath morning as he walked to the house of God. But he seemed as one who was farther off than ever from peace; and the thought of advancing years, without any settlement for eternity, made him sad. He had mistaken the way. He had labored, and prayed, and fasted, and done many good works; he had done all but the one thing,–he had not taken Christ. He had not counted all things but loss for Christ; he had not rested his soul on the one resting-place. His life had been a life of doing, but not of believing; of doubting, not of trusting; and "he was confounded because he had hoped." He might have had Christ many years ago, but he preferred his own plan, and continued his laborious efforts to recommend himself to God by his devotions and doings. The peace he had been working for had not come; and the peace for which the Son of God had wrought, and which he had finished for the sinner, he had not accepted. 

It is one thing to hope, and it is another thing to hope well and truly. To hope aright is to hope according to what God has revealed concerning our future. 

Much has been written of "the pleasures of hope"; and much that is true and beautiful has been said of these "pleasures"; for they are many, and man clings to them even in the days of darkness and despair. It is not a wrong thing to hope. God has put hope in every human breast; and the Book of God dwells much upon it, and upon "the things hoped for." It is "good that a man should hope," said the prophet. "Hope on, hope ever," are the expressive words of a motto which has cheered many. Hope is "the anchor of the soul," and is frequently, in pictures, and devices, and emblems, thus set forth,–an anchor firmly fixed on the solid shore, and holding fast a vessel beaten by wind and wave. 

But, in order to be the anchor of the soul, hope must be something surer and better than what man usually calls by that name. For man's hopes are often but his own wishes and fancies; and even when they go beyond these, and occupy themselves with what is really true and lawful, they are not to be trusted, and they endure but for a season. They disappoint, but do not fill. They cheat and mock him who trusts them. They abide not, but depart, leaving behind them only a void and aching heart. 

They fall to pieces of themselves, even when no hand touches them, and no storm crushes them. They are not to be trusted for a day. "Vanity of vanities, saith the Preacher; all is vanity." 

One August evening, just before sunset, we saw a rainbow suddenly appear. It seemed to rise out of the dark clouds that hung in the sky, and drew our eyes by its completeness; for nothing seemed wanting either in color or in position, to its perfection. But if it was one of the brightest, it was also one of the briefest we had ever seen. It had scarcely taken its place on the cloud when it disappeared. That fiar bow was like man's hope, as brief as it was bright, as disappointing as it was promising. It melted off the sky, though no hand touched it, and no tempest shook it, leaving nothing behind but the cheerless cloud, which it had for a few moments brightened. "What is man?" it said. What are man's hopes, and joys, and plans? They rise and fall; they come and go; they shine, and then return into darkness. "The things that are seen are temporal." 

We remember one peculiar day in the desert of Sinai,–a day not exactly of rain, but of showers, with clear sunshine between. Over some high black rocks to the left of us thin mists hung, or rather rapidly passed across the brown precipices. On these, rainbow after rainbow formed itself in beautiful succession; six or seven of these suddenly shining out, and then disappearing, one after another,–the brightest yet frailest things we had ever seen; so like what is real and abiding, yet so unreal and perishable. How like they were to the dreams and hopes of man, disappointing and cheating human hearts with unsubstantial beauty! To such dreams and hopes the poor heart clings, not in youth merely, but to old age; and by means of these vain brightnesses is drawn away from Him who is brighter than all earthly brightness,–the "brightness of Jehovah's glory and the express image of His person; whose glory changes not; who is the same yesterday, today, and for ever." 

O man, when wilt thou be wise, and fix thine eye only on that which endureth for ever; on that which will fill thy heart and gladden thy soul to all eternity? 

There was an old Scottish family, to whom belonged large estates, and who had lived together for many years in unbroken completeness. One evening they gathered all together, with relatives and friends,–father, mother, sisters, cousins, with the heir of the estate as the centre of the happy circle. That evening was among the last of the completeness. Within a few years all was changed, and each member of that circle, that had sat in gladness round the family hearth, was gathered into the family vault. The estate passed into other hands, and the old trees waved over other heads. The hopes that shone in each face that evening were speedily crushed, and the frailty of earth's fairest faces and fondest affections was sadly shown. We never look upon that old family mansion without calling to mind some text that tells of the vanity of human expectations. In a dying world like this, we need a sure and undying hope. 

It is written, "Thou destroyest the hope of man." Yes, even so. Not only does man's hope fall to pieces of itself, but God destroys it before its time. It springs up in a night, and withers in a night, because God smites it. Man cannot be trusted here with the endurance of any earthly things. They become idols, and must be broken; for "the idols He will utterly abolish." Our cherished hopes of a bright future here–of a long life, of health, of comfort, of money, of prosperity–must be checked, else we should make earth our home and our heaven, forgetting the glory to be revealed, and the pleasures that are at God's right hand for ever. "As many as I love, I rebuke and chasten; be zealous, therefore, and repent." 

But God quenches no hope without presenting a brighter one,–one that will last for ever; for He does not mock the creature that he has made, nor wither up his fairest flowers without a reason, and that reason fraught both with wisdom and with love. He cares for us. He yearns over us. He would fain make us happy. He loves us too well to cheat us with dreams. 

Man's hope must be destroyed, that God's hope may be built upon its ruins. The human is swept away only that the divine may come in its stead. The temporal is in mercy wrested from our grasp, that the eternal may be our portion and inheritance. 

There is, then, that which God calls "the BETTER hope,"–a hope full of immortality; a hope which God Himself gives, and of which no man can rob us. It is divine and everlasting. It brings with it the peace which passeth all understanding; and it contains in it the joy unspeakable and full of glory. No disappointment in it, and no mockery! It is sure and glorious, like Him from whom it comes to us. It is connected with a crown, with an inheritance, with a kingdom, with a glory which fadeth not away, with an eternity of joy such as eye hath not seen, nor ear heard. 

The hope which God sets before us is no doubtful thing, but sure and glorious. It rests upon His gospel, in believing which we become men of hope. 

For nothing save a believed gospel can give us aught of hope,–at least of that which God calls by that name. A believed gospel brings us peace; and, with the peace, it brings us hope. The peace is sure and steadfast; so also is the hope it brings. 

This gospel is the good news concerning Him who died and was buried and rose again. The thirty-three years between His cradle and His cross embrace the whole compass of the good news. The story of His birth, and life, and death, contains all we need to know for peace. Into the soul of him who receives that divine story this peace enters, and, there it makes its abode,–peace in believing, peace with God through our Lord Jesus Christ. "To him that worketh not, but believeth" (Rom. 4:5), this peace belongs; and he who has the peace has the hope,–a hope that maketh not ashamed. 

Blessed union of peace and hope! We cannot have the hope without the peace, and we cannot have the peace without the hope (Rom. 5:1,2). The belief of the good news makes us partakers of both. 

Herein is love! For thus we see God providing not only for our present, but for our future, setting before our eyes a crown and kingdom, and meanwhile giving us peace with Himself here on earth until that kingdom come. Herein is love! For thus we see God in His pity drying up our earthly wells, and at the same time opening for us the wells of salvation,–"the fountain of the water of life." 

Lift up thine eyes, O man, and look unto that future which lies before you! What is it to be? Dark or bright? Your life is but a vapor. Will you not make sure of the life everlasting? It is within your reach. It is pressed upon your acceptance by Him who came to give hope to the hopeless, life to the dead, peace to the troubled, rest to the weary. That which He did in dying on the cross is that which you have to rest upon for eternity. It is a sure resting-place. You need no other. He that believeth entereth into REST! 

Yes; and he that believeth enters into a new life, and begins a holy walk,–a life and a walk corresponding to the faith which realizes both the grace of the Cross and the glory of the kingdom. "If any man be in Christ, he is a new creature"; and that same Holy Spirit who drew him to the Cross, is given him that he may follow Christ, and be holy as He was holy. 

THE BLOOD OF SPRINKLING 

Horatius Bonar
(1808-1889)
Free Church of Scotland



But an inquirer asks, What is the special meaning of the blood, of which we read so much? How does it speak of peace? How does it "purge the conscience from dead works" (Heb. 9:14)? What can blood have to do with the peace, the grace, and the righteousness of which we have been speaking? 

God has given the reason for the stress which He lays upon the blood, and, in understanding this, we get to the very bottom of the grounds of a sinner's peace. 

The sacrifices of old, from the days of Abel onwards, furnish us with the key to the meaning of the blood, and explain the necessity for its being "shed for the remission of sins." "Not without blood" (Heb. 9:7) was the great truth taught by God from the beginning; the inscription which may be said to have been written on the gates of tabernacle and temple. For more than two thousand years, during the ages of the patriarchs, there was but one great sacrifice the burnt-offering. This, under the Mosaic service, was split into parts the peace-offering, trespass-offering and sin-offering. In all of these, however, the essence of the original burnt-offering was preserved by the blood and the fire which were common to them all. The blood, as the emblem of substitution, and the fire, as the symbol of God's wrath upon the substitute, were seen in all the parts of Israel's service; but especially in the daily burnt offering -the morning and evening lamb- which was the true continuation and representative of the old patriarchal burnt-offering. It was to this that John referred when he said, "Behold the Lamb of God, which taketh away the sin of the world" (John 1:29). Israel's daily lamb was the kernel and core of all the Old Testament sacrifices, and it was its blood that carried the worshippers back to the primitive sacrifices, and forward to the blood of sprinkling that was to speak better things than that of Abel (Heb. 12:24). 

In all these sacrifices the shedding of the blood was the infliction of death. The "blood was the life" (Lev. 17:11,14; Deut. 12:23); and the pouring out of the blood was "the pouring out of the soul" (Isa. 53:12). This blood shedding or life-taking was the payment of the penalty for sin; for it was threatened from the beginning, "In the day that thou eatest thereof thou shalt surely die" (Gen. 2:17); and it is written, "The soul that sinneth, it shall die" (Eze. 18:4); and again, "The wages of sin is death" (Rom. 6:23). 

But the blood-shedding of Israel's sacrifices could not take sin away. It shewed the way in which this was to be done, but it was in fact more a "remembrance of sins" (Heb. 10:3), than an expiation (Heb. 10:11). It said life must be given for life, before sin can be pardoned; but then the continual repetition of the sacrifices shewed that there was needed "richer blood' than the temple altar was ever sprinkled with and a more precious life than man could give. The great blood-shedding has been accomplished; the better life has been presented, and the one death of the Son of God has done what all the deaths of old could never do. His one life was enough; His one dying paid the penalty; and God does not ask two lives, or two deaths, or two payments. "Christ was once offered to bear the sins of many" (Heb. 9:28). "In that he died, he died unto sin once" (Rom. 6:10). He "offered one sacrifice for sins for ever" (Heb. 10:12). The "sprinkling of the blood" (Exo. 24:8) was the making use of the death by putting it upon certain persons or things, so that these persons or things were counted to be dead, and therefore, to have paid the law's penalty. So long as they had not paid that penalty, they were counted unclean and unfit for God to look upon; but as soon as they had paid it, they were counted clean and fit for the service of God. Usually when we read of cleansing, we think merely of our common process of removing dirt by water and soap. But this is not the figure meant in the application of the sacrifice. The blood cleanses by making us partakers of the death of the Substitute. For what is it that makes us filthy before God? It is our guilt, our breach of law, and our being under sentence of death in consequence of our disobedience. We have not only done what God dislikes, but what His righteous law declares to be worthy of death. It is this sentence of death that separates us so completely from God, making it wrong for Him to bless us, and perilous for us to go to Him. 

When thus covered all over with that guilt whose penalty is death, the blood is brought in by the great High Priest. That blood represents death; it is God's expression for death. It is then sprinkled on us, and thus death, which is the law's penalty, passes on us. We die. We undergo the sentence, and thus the guilt passes away. We are cleansed! The sin which was like scarlet becomes as snow, and that which was like crimson becomes as wool. It is thus that we make use of the blood of Christ in believing, for faith is just the sinner employing the blood. Believing what God has testified concerning this blood, we become one with Jesus in His death; and thus we are counted in law, and treated by God, as men who have paid the whole penalty, and so been "washed from their sins in his blood." 

Such are the glad tidings of life, through Him who died. They are tidings which tell us not what we are to do, in order to be saved, but what He has done. This only can lay to rest the sinner's fears, can "purge his conscience," can make him feel as a thoroughly pardoned man. The right knowledge of God's meaning in this sprinkling of the blood is the only effective way of removing the anxieties of the troubled soul, and introducing it into perfect peace. 

The gospel is not the mere revelation of the heart of God in Christ Jesus. In it the righteousness of God is specially manifested and it is this revelation of the righteousness that makes it so truly "the power of God unto salvation" (Rom. 1:16). The blood-shedding is God's declaration of the righteousness of the love which He is pouring down upon the sons of men; it is the reconciliation of law and love; the condemnation of the sin and the acquittal of the sinner. As "without shedding of blood there is no remission" (Heb. 9:22); so the gospel announces that the blood has been shed by which remission flows to us; and now we know that "the blood of Christ cleanses us from all sin" (I John 1:7). The conscience is satisfied. It feels that God's grace is righteous grace, that His love is holy love. There it rests. 

It is not by incarnation, but by blood-shedding that we are saved. The Christ of God is no mere expounder of wisdom, no mere deliverer or gracious benefactor; and they who think that they have told the whole gospel, when they have spoken of Jesus revealing the love of God, greatly err. 

If Christ is not the Substitute, He is nothing to the sinner. If He did not die as the Sin-bearer, He has died in vain. Let us not be deceived on this point, nor misled by those who, when they announce Christ as the Deliverer, think they have preached the gospel. If I throw a rope to a drowning man, I am a deliverer. But is Christ no more than that? If I cast myself into the sea, and risk myself to save another, I am a deliverer. But is Christ no more? Did He but risk His life? The very essence of Christ's deliverance is the substitution of Himself for us, His life for ours. He did not come to risk His life; He came to die! He did not redeem us by a little loss, a little sacrifice, a little labour, a little suffering: "He redeemed us to God by his blood', "the precious blood of Christ" (1 Pet. 1:19). He gave all He had, even His life, for us. This is the kind of deliverance that awakens the happy song, "To him that loved us, and washed us from our sins in his own blood" (Rev. 1:5;5:9). 

The tendency of the world's religion just now is to reject the blood, and to glory in a gospel which needs no sacrifice, no "Lamb slain." Thus, they go the way of Cain, who refused the blood, and came to God without it. He would not own himself a sinner, condemned to die, and needing the death of another to save him. This was man's open rejection of God's way of life. Foremost in this rejection we see the first murderer; and he who would not defile his altar with the blood of a lamb pollutes the earth with his brother's blood. 

The heathen altars have been red with blood; and to this day they are the same. But these worshippers do not know what they mean in bringing that blood. It is associated only with vengeance in their minds; and they shed it to appease the vengeance of their gods. But this is no recognition either of the love or the righteousness of God. "Fury is not in him"; whereas their altars speak only of fury. The blood which they bring is a denial both of righteousness and grace. But look at Israel's altars. There is blood, and they who bring it know the God to whom they come. They bring it in acknowledgment of their own guilt, but also of His pardoning love. They say, "I deserve death; but let this death stand for mine; and let the love which otherwise could not reach me, by reason of guilt, now pour itself out on me." 

Beware of Cain's error on the one hand, in coming to God without blood; and beware of the heathen error on the other, in mistaking the meaning of the blood. Understand God's mind and meaning in "the precious blood' of His Son. Believe His testimony concerning it; so shall your conscience be pacified, and your soul find rest. 

It is into Christ's death that we are baptized (Rom. 6:3), and hence the cross, which was the instrument of that death, is that in which we glory. The cross is to us the payment of the sinner's penalty, the extinction of the debt, and the tearing up of the hand-writing which was against us. And as the cross is the payment, so the resurrection is God's receipt in full, for the whole sum, signed with His own hand. Our faith is not the completion of the payment, but the simple recognition on our part of the payment made by the Son of God. By this recognition we become so one with Him who died and rose, that we are thereafter reckoned to be the parties who have paid the penalty, and treated as if it were we ourselves who had died. Thus are we "justified from sin," and then made partakers of the righteousness of Him, who was not only delivered for our offenses, but who was raised again for our justification. 

"UNTO YOU IS BORN A SAVIOUR" 
Luke 2:11
Horatius Bonar
(1808-1889)



It is not by His incarnation that He saved us; it is by THE SHEDDING OF HIS BLOOD! The world of religion may talk much of Christ the teacher, Christ the healer, Christ the wise and moral one, and think that they have told the gospel story when they talk of His love and holy character. But if Christ is not the substitute, the sin-bearer, and the atonement, then He is nothing to the sinner and He lived and died in vain. "He hast redeemed us to God by His blood out of every kindred, and tongue, and people, and nation" (Rev. 5:9). His one life was enough; His death paid the penalty and removed the curse; and God does not require two lives, two deaths, nor two payments. "He offered one sacrifice for sins forever (Heb. 10:12). 

The tendency of the world's religion is to reject the blood of Christ and glory in a gospel which needs no sacrifice, no "Lamb slain." They go the way of Cain, who refused the blood and tried to come to God without it; and in his rejection of the blood of Christ, we meet THE FIRST MURDERER. He who would not defile his altar with the blood of the Lamb eventually polluted the earth with the blood of his brother. Those who love and trust the blood of the Lamb also hold dearly the lives and feelings of others! 

GOD IS LOVE 

Horatius Bonar
(1808-1889)



God has declared Himself to be gracious. "God is love." He has embodied this grace in the person and work of His beloved Son. He has told us that this grace is for the ungodly, the unholy, the rebellious, the dead in sin. The more, then, that we know of this God and of His grace, the more will His peace fill us. Nor will the greatness of our sins, and the hardness of our hearts, nor the changeableness of our feelings discourage or disquiet, however much they may humble us and make usdissatisfied with ourselves. 



GRACE FROM FIRST TO LAST 

Horatius Bonar
(1808-1889)



Grace has come the whole length of a sinner's distance from God. His grace did not wait until we sought it ere it came forth; grace came unbidden and undesired. Grace did not wait till some of the distance had been removed or some of the hindrances surmounted by the sinner himself; grace traversed the whole distance itself and leveled every barrier. Grace burst forth spontaneously from the bosom of eternal love and rested not until it had removed every impediment and found its way to the sinner's side, swelling round him in full flow. Grace does away the distance between the sinner and God, which sin had created. Grace meets the sinner on the spot where he stands; grace approaches him just as he is. Grace does not wait till there is something to attract it nor till a good reason is found in the sinner for its flowing to him. No! Grace asks NO RECOMPENSE AFTERWARDS, just as grace seeks NO RECOMMENDATION BEFORE! It was free, sovereign grace when it first thought of the sinner; it was free grace when it found and laid hold of him; and it is free grace when it hands him up into glory. 

THE WORLD PASSETH AWAY 
Horatius Bonar
(1808-1889)



The things that are seen are temporal. Ours is a dying world, and here we have no continuing city. But a few years,–it may be less,–and all things here are changed. But a few years,–it may be less,–and the Lord shall have come, and the last trumpet shall have sounded, and the great sentence shall have been pronounced upon each of the sons of men. 

There is a world that passeth not away. It is fair and glorious. It is called "the inheritance in light." It is bright with the love of God, and with the joy of heaven. "The Lamb is the light thereof." Its gates are of pearl; they are always open. And as we tell men of this wondrous city, we tell them to enter in. 

The Book of Revelation tells us the story of earth's vanity: "A mighty angel took up a stone like a great millstone, and cast it into the sea, saying, Thus with violence shall that great city Babylon be thrown down, and shall be found no more at all. And the voice of harpers and musicians, and of pipers and trumpeters, shall be heard no more at all in thee. And no craftsman, of whatsoever craft he be, shall be found any more in thee" (18:21,22). 

Such is the day that is coming on the world, and such is the doom overhanging earth,–a doom dimly foreshadowed by the sad commercial disasters that have often sent sorrow into so many hearts, and desolation into so many homes. 

An old minister–now two hundred years since–lay dying. His fourscore years were well-nigh completed. He had been tossed on many a wave, from England to America, from America to England, again from England to America. At Boston he lay dying, full of faith and love. The evening before his death, as he lay all but speechless, his daughter asked him how it was with him. He lifted up his dying hands, and with his dying lips simply said, "Vanishing things, vanishing things!" We repeat his solemn words, and, pointing to the world, with all the vanities on which vain man sets his heart, say, "Vanishing things!" 

"The world passeth away." This is our message. 

Like a dream of the night. We lie down to rest; we fall asleep; we dream; we awake at morn; and lo, all is fled that in our dream seemed so stable and so pleasant! So hastes the world away. O child of mortality, have you no brighter world beyond? 

Like the mist of the morning. The night brings down the mists upon the hills,–the vapor covers the valleys; the sun rises, all has passed off,–hill and vale are clear. So the world passeth off, and is seen no more. O man, will you embrace a world like this? Will you lie down upon a mist, and say, This is my home? 

Like a shadow. There is nothing more unreal than a shadow. It has no substance, no being. It is dark, it is a figure, it has motion, that is all! Such is the world. O man will you chase a shadow? What will a shadow do for you? 

Like a wave of the sea. It rises, falls, and is seen no more. Such is the history of a wave. Such is the story of the world. O man will you make a wave your portion? Have you no better pillow on which to lay your wearied head than this? A poor world this for human heart to love, for an immortal soul to be filled with! 

Like a rainbow. The sun throws its colors on a cloud, and for a few minutes all is brilliant. But the cloud shifts, and the brilliance is all gone. Such is the world. With all its beauty and brightness; with all its honors and pleasures; with all its mirth and madness; with all its pomp and luxury; with all its revelry and riot; with all its hopes and flatteries; with all its love and laughter; with all its songs and splendor; with all its gems and gold,–it vanishes. And the cloud that knew the rainbow knows it no more. O man, is a passing world like this all that you have for an inheritance? 

Like a flower. Beautiful, very beautiful; fragrant, very fragrant, are the summer flowers. But they wither away. So fades the world from before our eyes. While we are looking at it, and admiring it, behold, it is gone! No trace is left of all its loveliness but a little dust! O man, can you feed on flowers? Can you dote on that which is but for an hour? You were made for eternity; and only that which is eternal can be your portion or your resting place. The things that perish with the using only mock your longings. They cannot fill you; and even if they filled, they cannot abide. Mortality is written on all things here; immortality belongs only to the world to come,–to that new heavens and new earth wherein dwelleth righteousness. 

Like a ship at sea. With all its sails set, and a fresh breeze blowing, the vessel comes into sight, passes before our eye in the distance, and then disappears. So comes, so goes, so vanishes away this present world, with all that it contains. A few hours within sight, then gone! The wide sea o'er which it sailed as calm or as stormy as before; no trace anywhere of all the life or motion or beauty which was passing over it! O man, is that vanishing world thy only dwelling-place? Are all thy treasures, thy hopes, thy joys laid up there? Where will all these be when thou goest down to the tomb? Or where wilt thou be when these things leave thee, and thou art stripped of all the inheritance which thou art ever to have for eternity? It is a poor heritage at the best, and its short duration makes it poorer still. Oh, choose the better part, which shall not be taken from thee! 

Like a tent in the desert. They who have travelled over the Arabian sands know what this means. At sunset a little speck of white seems to rise out of the barren waste. It is a traveller's tent. At sunrise it disappears. Both it and its inhabitant are gone. The wilderness is as lonely as before. Such is the world. To-day it shows itself; to-morrow it disappears. O man, born of a woman, is that thy stay and thy home? Wilt thou say of it, "This is my rest," when we tell you that there is a rest, an everlasting rest, remaining for the people of God? 

THE WORLD PASSETH AWAY. This is the message from heaven. All flesh is grass, and all the goodliness thereof as the flower of the field. 

THE WORLD PASSETH AWAY. But God ever liveth. He is from everlasting to everlasting; the King eternal and immortal. 

THE WORLD PASSETH AWAY. But man is immortal. Eternity lies before each son of Adam as the duration of his lifetime. In light or in darkness for ever! In joy or in sorrow for ever! 

THE WORLD PASSETH AWAY. What then? This is the question that so deeply concerns man. If the world is to vanish away, and man is to live for ever, of what importance is it to know where and what we are to be for ever! A celebrated physician, trying to cheer a desponding patient, said to him, "Treat life as a plaything." It was wretched counsel. For life is no plaything, and time is no child's toy, to be flung away. Life here is the beginning of the life which has no end; and time is but the gateway of eternity. 

What then? Thou must, O man, make sure of a home in that world into which thou art so soon to pass. Thou must not pass out of this tent without making sure of the city which hath foundations, whose builder and maker is God. When thou hast done this thou canst lie down upon thy deathbed in peace. Till thou hast done this, thou canst neither live nor die in peace. One who had lived a worldly life at last lay down to die; and when about to pass away he uttered these terrible words, "I am dying, and I don't know where I am going." Another in similar circumstances cried out, "I am within an hour of eternity and all is dark." O man of earth, it is time to awake! 

"How can I make sure?" you ask. God has long since answered that question, and His answer is recorded for all ages: "Believe on the Lord Jesus Christ, and thou shalt be saved." 

"Believe on the Lord Jesus Christ! I have never done anything else," you say. If that be really true, then, as the Lord liveth, thou art a saved man. But is it really so? Has thy life been the life of a saved man? No, verily. It has been a life wholly given to vanity. Then as the Lord God of Israel liveth, and as thy soul liveth, thou hast not believed, and thou art not yet saved. 

"Have I then no work to work in this great matter of my pardon?" None. What work canstthou work? What work of shine can buy forgiveness, or make thee fit for the Divine favor? What work has God bidden thee work in order to obtain salvation? None. His Word is very plain, and easy to be understood: "To him that worketh not, but believeth on Him that justifieth the ungodly, his faith is counted for righteousness" (Rom 4:5). 

There is but one work by which a man can be saved. That work is not shine, but the work of the Son of God. That work is finished,–neither to be taken from nor added to,–perfect through all ages,–and presented by Himself to you, that you may avail yourself of it and be saved. 

"And is that work available for me just as I am?" It is. God has brought it to your door; and your only way of honouring it is by accepting it for yourself, and taking it as the one basis of your eternal hope. We honour the Father when we consent to be saved entirely by the finished work of His Son; and we honour the Son when we consent to take His one finished work in the room of all our works; and we honour the Holy Spirit, whose office is to glorify Christ, when we hear what He saith to us concerning that work finished "once for all" upon the cross. 

Forgiveness is through the man Christ Jesus, who is Son of God as well as Son of man! This is our message. Forgiveness through the one work of sin-bearing which He accomplished for sinners upon earth. Forgiveness to the worst and wickedest, to the farthest off from God whom this earth contains. Forgiveness of the largest, fullest, completest kind; without stint, or exception, or condition, or the possibility of revocation! Forgiveness free and undeserved,–free as the love of God, free as the gift of His beloved Son. Forgiveness ungrudged and unrestrained,–whole-hearted and joyful, as the forgiveness of the father falling on the neck of the prodigal! Forgiveness simply in believing; for, "by Him all that believe are justified from all things." 

Could salvation be made more free? Could forgiveness be brought nearer? Could God in any way more fully show His earnest desire that you should not be lost, but saved,–that you should not die, but live? 

In the cross there is salvation–nowhere else. No failure of this world's hopes can quench the hope which it reveals. It shines brightest in the evil day. In the day of darkening prospects, of thickening sorrows, of heavy burdens, of pressing cares,–when friends depart, when riches fly away, when disease oppresses us, when poverty knocks at our door,–then the cross shines out, and tells us of a light beyond this world's darkness, the Light of Him who is the light of the world. 

HEAR, THEN, THE WORD OF THE LORD" 

Horatius Bonar
(1808-1889)



Hear, then, the Word of the Lord! For heaven and earth shall pass away, but these words shall not pass away:
"God hath not appointed us to wrath, but to obtain salvation by our Lord Jesus Christ, who DIED FOR US, that, whether we wake or sleep, we should live together with him" (I Thess. 5:9,10). "By the which will we are sanctified THROUGH THE OFFERING OF THE BODY OF JESUS CHRIST once for all" (Heb. 10:10). "In due time CHRIST DIED for the ungodly" (Rom. 5:6). "It is Christ that DIED, yea rather, that is RISEN AGAIN, who is even at the right hand of God, who also maketh intercession for us" (Rom. 8:34). "Who GAVE HIMSELF for our sins" (Gal. 1:4). "Christ hath redeemed us from the curse of the law, being HADE A CURSE for us" (Gal. 3:13). "In whom WE HAVE REDEMPTION THROUGH HIS BLOOD, the forgiveness of sins, according to the riches of his grace" (Eph. 1:7).

"He humbled himself, and became OBEDIENT UNTO DEATH, even the death of the cross" (Phil. 2:8). "Remember that Jesus Christ of the seed of David was RAISED FROM THE DEAD according to my gospel" (II TIm. 2:8). "Who GAVE HIMSELF for us" (Titus 2:14). "Christ was ONCE OFFERED to bear the sins of many" (Heb. 9:28). "Jesus also, that he might sanctify the people WITH HIS OWN BLOOD, suffered without the gate" (Heb. 13:12). "Christ also SUFFERED for us" (I Pet. 2:21). "Who his own self BARE OUR SINS in his own body on the tree" (I Pet. 2:24). "Christ also hath once SUFFERED FOR SINS, the just for the unjust" (I Pet. 3:18). "Christ hath SUFFERED FOR US in the flesh" (I Pet. 4:1). "He is THE PROPITIATION for our sins" (I John 2:2). "Unto him that loved us, and washed us from our sins IN HIS OWN BLOOD" (Rev. 1:5). "I am he that liveth, and WAS DEAD; and behold, I AM ALIVE FOR EVERMORE" (Rev. 1:18). "Thou was SLAIN, and hast redeemed us to God BY THY BLOOD" (Rev.5:9). --Horatius Bonar

"GOOD NEWS!" 

Horatius Bonar
(1808-1889)



But now mercy and truth have met together (Psalm 85:10); now grace is righteousness and righteousness is grace. This satisfies the sinner's conscience by showing him righteous love for the unrighteous and unlovable. It tells him, too, that the reconciliation brought about in this way shall never be disturbed, either in this life or that which is to come. It is righteous reconciliation and will stand every test, as well as last throughout eternity. The peace of conscience, thus secured, will be trial-proof, sickness-proof, deathbed-proof, judgment-proof. Realizing this, the chief of sinners can say, "Who is he that condemneth?" —H. Bonar 

